
with God (5:10) and receiving the gift of God’s Spirit (8:4). For Paul, one con-
sequence of being justified by faith (5:1) is “sanctification” (6:22), being made 
holy or righteous by God. When Paul says that Christ makes people righteous 
(5:18–19; cf. 2 Cor. 5:21), he means this in a double sense: (1) people can now 
be counted as righteous even though they continue to struggle and fail to live as 
God wishes (theologians call this “imputed righteousness”); and (2) people can 
now be transformed so that they actually are able to please God in ways that 
would not be possible otherwise (theologians call this “effective righteousness”). 
Both seem to be a part of what Paul means by “sanctification” and “obedience 
of faith”: by trusting in what God has done through Jesus Christ, people are 
reconciled with God and set on a path to godly living.

Universal Availability of Salvation

Paul proclaims a gospel that promises “salvation to everyone who has faith, 
to the Jew first and also to the Greek” (1:16). The idea that divine blessings 
once available only to Israel are now offered through Christ to all people runs 
like a thread through this letter (1:5, 17; 3:21–23, 29–30; 4:16; 5:18; 10:4, 12; 
11:32). Indeed, some scholars think that this might be Paul’s main point, and 
they claim that the significance of the matter has often been missed. Since 
the Protestant Reformation, the central theme of Paul’s letter to the Romans 
has often been identified as exposition of the idea that people are justified (or 
made righteous) before God by faith rather than by performing good works. 
In recent years, however, a number of scholars have said that this is, at best, 
only a subsidiary point. Paul’s main point is that because people are justified 
by faith rather than through obedience to the covenant law of Israel, salvation 

sanctification: the 
act or process of 
being made holy or 
sinless.

Box 13.7

The End of the Law
In Romans, Paul says that Christ is “the end of the law” (10:4). What does he mean?

Perhaps he means that Christ is the goal or fulfillment of the law, the one to whom the law 

was pointing all along and the one who accomplishes the purposes of God that the law was in-

tended to produce. Or he might mean that the coming of Christ marks a termination of the law 

in God’s plan. But if that is the case, then in what sense has Christ put an end to the law? Has the 

law been terminated simply as a means to being made right with God, or has it also been done 

away with as an adequate expression of God’s will?

And what law or laws are we talking about? Is the Mosaic law as a whole to be disregarded 

by Christians, since God’s will can now be discerned through a transformed and renewed mind 

(12:2)? Or are Christians released only from keeping certain laws, ones that are pertinent to 

Jewish identity (such as dietary and Sabbath regulations)? Are some laws generic and timeless 

(13:9), and if so, how do we know which ones these are?

For a survey of how these and other questions have been answered, see Veronica Koperski, 

What Are They Saying about Paul and the Law? (Mahwah, NJ: Paulist Press, 2001).
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