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1

Introduction

In Acts 17, the author, who for present purposes we may call “Luke,” has 
Paul conclude his speech at the Areopagus in Athens with the following 
exhortation:

29 Since we are God’s offspring, we ought not to think that the deity is like gold, 
or silver, or stone, an image formed by the art and imagination of mortals. 
30 While God has overlooked the times of human ignorance, now he commands 
all people everywhere to repent, 31 because he has fixed a day on which he will 
have the world judged in righteousness [ἐν δικαιοσύνῃ] by a man whom he has 
appointed, and of this he has given assurance to all by raising him from the 
dead. (17:29–31 NRSV)1

Setting aside the question of historicity— that is, whether Paul actually 
appeared before the Areopagus and concluded his speech with these words— 
what he has actually written in his letters, notably 1 Thessalonians (see 1:10; 
5:9–10) and Romans (see 1:18–2:16), suggests that these concluding words 
might well correspond to what Paul would have said when addressing a 
gentile audience.2 More specifically, I would add that the motif of the last 
judgment— the “day” (Acts 17:31)— is never far from his consciousness in 
all the letters and should be taken as a controlling element in interpreta-
tion. When this eschatological perspective falls from view, assessment of 
the meaning of terms endlessly debated in Pauline interpretation (“justifi-
cation,” “righteousness,” “salvation,” etc.) goes astray. To put the matter 
more positively, the motif of the last judgment is an essential element of the 

1. Translations of Scripture in this work are in general my own. Where they are taken from 
the NRSV this will, as here, be indicated.

2. See Stettler, Das Endgericht bei Paulus, 171.
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2

apocalyptic horizon against which the entire economy of salvation according 
to Paul must be understood.3

I am using the phrase “economy of salvation” here in the deutero- Pauline 
(see Eph. 1:10; 3:2, 9; Col. 1:25) and later patristic sense of economia to refer 
to the comprehensive sweep of the divine project of salvation to rescue the 
world from the destructive dehumanization in all its forms caused by alien-
ation from the Creator and, more positively, to set it on track toward realizing 
the original vision set out in the opening chapters of the Bible (Gen. 1–2).

The fine point of focus of this economia for Paul rests, of course, on the 
death and resurrection of Jesus of Nazareth, whom his followers claimed to 
be the awaited Davidic Messiah of Israel. In contrast to the varieties of Jewish 
messianic expectation on offer at the time, these early disciples of Jesus came 
to see his messianic work as concentrated not on the liberation of the Jewish 
people in sociopolitical terms, but on a deliverance from evil of a more fun-
damental nature affecting the entire world. That divine wrath would soon be 
unleashed on the gentile world and its sinfulness in the context of a great judg-
ment was a central tenet of most strains of Jewish apocalyptic expectation. 
For Israel, or more precisely, for the righteous in Israel, the exercise of divine 
wrath would mean mild judgment, vindication, and rescue from oppression. 
The community of believers in Jesus, however, in continuity with the call of 
John the Baptist, did not see Israel as exempt from strict accountability at the 
judgment. Hence the summons to repentance on a universal scale.

For believers, then, the primary need addressed by the messianic hope was 
liberation from God’s wrath at the looming judgment. This liberation would 
consist in the first instance in being found “righteous” at the divine assize and 
hence worthy of sharing the positive fruits of that assessment in the overall 
plan of God. In view of such a hope it was natural to regard the messianic 
work of Jesus as directed primarily to bringing about the righteousness re-
quired for salvation from the wrath at the judgment.

As the early disciples, post- Easter, struggled to come to terms with Jesus’s 
execution at the hands of a Roman governor, it was inevitable that the cir-
cumstances of his death, viewed in light of fresh interpretations of Scripture, 
were drawn into this understanding of his messianic work and the necessity 
of justification that it addressed. Perhaps the clearest expression of this is 

3. In an article that has had lasting significance, “Justification and Last Judgment in Paul,” 
Karl P. Donfried wrote, “Only when one has come to terms with justification can one under-
stand the proper importance of last judgment and its relationship to justification” (p. 92 [see 
also 99]). My sense is that the case is exactly the other way round: one can rightly appreciate 
justification only in light of a proper appreciation of the function of the last judgment in Paul 
(see Stettler, Das Endgericht bei Paulus, 246–47).

Paul and the Economy of Salvation 
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3

to be found in an early creedal statement preserved by Paul in Romans 4:25: 
“[Christ] was given up for our trespasses and raised for our justification” (see 
also 1 Cor. 15:3b–5 in light of v. 17).

I will return to Romans 4:25 in greater detail later. In this preliminary sketch 
of the economy of salvation I would add the following. Whereas Jewish apoca-
lyptic expectation in general envisaged a clear division between the present 
age and an “age to come” following the divine judgment, the soteriological 
understanding of Jesus’s death created a moment in the eschatological sce-
nario hitherto unforeseen: a space of time when believers could be confident 
of already enjoying the status of righteousness that would ensure their rescue 
from the wrath at the judgment even though that ultimate eschatological 
moment was still outstanding. A great deal of the pastoral admonition and 
encouragement appearing in Paul’s letters was shaped by the challenges and 
demands of living in this unforeseen situation when believers were “right with 
God” yet still “on the way” to final salvation. As I hope to show, the necessity 
to address the challenges of this “in- between” or “overlap of the ages” time4 
explains the content of Romans 5–8, a section of Paul’s letter on whose role 
interpreters have long struggled to agree.

For Paul, the gift of the Spirit, as the power of the new creation, not only 
guarantees the righteous status of believers (Rom. 5:5; Gal. 3:2–9) but also 
ensures the preservation of that status until the judgment by enabling them 
to “walk in newness of life” (see Rom. 6:4, 14; 8:4–13). There is then, as I will 
argue, an intrinsic and indeed causal connection between the way believers 
live in the present time and their secure passage through the last judgment 
to the full blessings of salvation. In this sense, judgment according to works 
(Rom. 2:6–16; 14:10–12; 2 Cor. 5:10) remains an abiding principle in Paul’s 
theology, albeit with the ongoing righteousness being entirely the product of 
the Spirit in the bodily life of believers (Rom. 8:4, 9–11). Assured and enlivened 
by the Spirit in this way, believers, despite the trials and temptations of the 
present time, can cherish a “hope of glory” (Rom. 5:2) when their status as 
“sons [and daughters] and heirs of God” (8:17) will be revealed at the final 
reckoning (8:19, 21).

The significance of the last judgment has emerged as a prominent trend 
in Pauline studies in recent years. Outstanding in this connection has been a 
recent monograph by Christian Stettler: Das Endgericht bei Paulus: Frame-
semantische und exegetische Studien zur paulinischen Eschatologie und 

4. For this apt description of the period in view see Dunn, Theology of  Paul, 464. See also 
the helpful diagrammatic setting out of this complex eschatological situation in Pitre, Barber, 
and Kincaid, Paul, a New Covenant Jew, 67–73.

Introduction

_Byrne_PaulEconomySalvation_JK_wo.indd   19_Byrne_PaulEconomySalvation_JK_wo.indd   19 4/6/21   3:33 PM4/6/21   3:33 PM

Brendan Byrne, Paul and the Economy of Salvation 
Baker Academic, a division of Baker Publishing Group © 2021 

Used by permission.



4

Soteriologie (2017).5 While acknowledging that explicit references to the 
last judgment in Paul are comparatively rare, Stettler has brought fresh so-
phistication to the study of the motif by appeal to the concept of “frames” 
in cognitive semantics.6 A frame is a vast system of knowledge in various 
cognitive categories that is presupposed and implied in all human commu-
nication. Without such a background of understanding, communication, 
whether in word or written text, is impossible. So, for example, when a real 
estate agent begins a conversation with me about a new residence that I 
am seeking, presupposed between us is a vast field of knowledge associated 
with the concept of “house”: architectural features, furniture and fittings, 
location, closeness to amenities, comfort and well- being, “at homeness,” 
family, ownership, renting, mortgage, and so on. Only a small selection of 
these aspects will appear in our communication, but they are all there to be 
drawn on as the conversation goes in particular directions. As applied to the 
interpretation of biblical texts, “frame” theory requires that the significance 
of a concept such as “last judgment” in Paul not be restricted to its com-
paratively infrequent appearance and function in particular contexts and to 
the divergent images of the judgment that emerge in such contexts. Rather, 
such instances in particular contexts are to be seen as various expressions of 
a unified body of “encyclopedic” knowledge about the judgment that Paul 
and his audience share.7

Stettler’s monograph takes as point of departure the three passages in 
Paul where the last judgment is explicit (Rom. 2:6–16; 14:10–12; 2 Cor. 5:10) 
and then moves to elaborate at length the interpretive framework derived 
from cognitive semantics. Discussion of other relevant passages in Paul 
then proceeds according to categories derived in systematic mode from that 
framework. My approach is different in that, following a survey of the motif 
of the last judgment in Jewish apocalyptic literature, I trace it in each of the 
letters indisputably attributed to Paul in an attempt to build up a coherent 

5. See n. 2 above. On the last judgment in Paul, see also Bull, “‘Vor den Richterstuhl Gottes’”; 
Barclay, “Believers and the ‘Last Judgment’”; Stanley, Role of  Works at the Final Judgment; 
Coulson, Righteous Judgment of  God; Hogan, “Apocalyptic Eschatology of Romans.” I have 
chosen not to interact with older works in the area, such as Mattern, Das Verständnis des 
Gerichtes bei Paulus, and Synofzik, Die Gerichts- und Vergeltungsaussagen bei Paulus; their 
content has been critically reviewed and absorbed as appropriate in more recent literature. I 
make an exception for the deeply reflective article of my erstwhile colleague Nigel M. Watson, 
“Justified by Faith; Judged by Works,” which has stood the test of time. Also still important is 
Snodgrass, “Justification by Grace— To the Doers.”

6. Stettler, Das Endgericht bei Paulus, 98–120.
7. Stettler’s insistence on a basic unity in the overall concept of the last judgment in Paul 

is asserted over against the views, especially, of Konradt (Gericht und Gemeinde), for whom a 
plurality of images emerges from the various contexts in which reference is made to the judgment. 

Paul and the Economy of Salvation 
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vision of the economy of salvation as it emerges from these documents.8 
Paul’s letter to the Romans, the document that, while no less occasional than 
the others in its aim and context, comes closest to a systematic exposition 
of the gospel, necessarily looms large in the enquiry.9 I devote particular 
attention to Romans 5–8— an area of  the letter somewhat neglected by 
Stettler— in the belief  that the last judgment forms the essential horizon 
within which Paul constructs his argument for hope in the face of the suf-
ferings of the present time (see 5:2–5; 8:18, 35–39). The decidedly ethical 
tone of the central core of this sequence, 6:1–8:13, can be accounted for, as 
I will argue, only on the basis of a causal link between the living out of the 
gift of righteousness and the gaining of salvation at the judgment. Stettler 
approaches this link from time to time but appears to pull back from its 
clear affirmation in the end.10

In light, then, of the pervasive expectation of the last judgment, I will 
consider the soteriological function of the death and resurrection of Jesus in 
providing rescue from condemnation at the judgment and, more positively, 
full entrance into the transformed way of being intended by the Creator for 
humankind from the start. A key aspect of this function is Paul’s under-
standing of Christ as “last Adam” (1 Cor. 15:45), successfully replaying, in a 
representational sense, the role that the original Adam, in an equally repre-
sentational sense, muffed. In conclusion, I offer wider theological reflections 
in the areas of justification and soteriology, with some bearing on issues that 
have long been and continue to be matters of conversation between Catholic 
and Protestant interpreters of Paul.

Needless to point out, the secondary literature in this central area of Pau-
line interpretation is vast and continues to pour out in an endless stream.11 A 
large area of discussion continues to be in response to the challenge presented 
by E. P. Sanders over four decades ago in his epoch- making work, Paul and 
Palestinian Judaism: A Comparison of  Patterns of  Religion. It is not my 
intention to enter expressly into this ongoing conversation; rather, I have 
chosen to work from the primary sources, restricting interaction with other 
interpreters more or less to points at issue in regard to particular texts. That 

8. That is, Romans, 1–2 Corinthians, Galatians, Philippians, and 1 Thessalonians. The brief 
letter to Philemon is not relevant to the enquiry.

9. In this sense, my work follows the precedent already set, albeit on a far more monumental 
scale, by James D. G. Dunn of using Romans as a “template” (see Dunn, Theology of  Paul, 
xvi, 25–26).

10. See Stettler, Das Endgericht bei Paulus, 241, 254, 257, but see the conclusion on pp. 
276–77.

11. For a comprehensive critical review, beginning with Schweitzer and continuing down to 
the present, see Stettler, Das Endgericht bei Paulus, 5–44.

Introduction
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said, let me mention here several scholars whose recent works bear closely on 
the present enquiry and whose names, along with that of Stettler, will occur 
with some frequency in references to such texts: Kent L. Yinger, Simon J. 
Gathercole, Paul A. Rainbow, Chris VanLandingham, Kevin W. McFadden, 
and James B. Prothro.12

An area of discussion more recently emerging in the post- Sanders epoch 
with noteworthy relevance for the present work concerns the interplay be-
tween divine and human agency in the work of salvation. To put the matter 
more bluntly and in more traditional terms: To what extent, if at all, does 
Paul have an understanding of human contribution to salvation that can be 
described as “synergistic”? “Synergism” in this connection may be defined 
as “the sense of a concurrence of divine and human action, whereby divine 
initiative is supplemented by human response, or vice versa; in opposition to 
monergism, which thinks in terms of divine action in which God permits the 
human agent to share.”13 The essential introduction to the current discussion 
is to be found in the collection of essays edited by John M. G. Barclay and 
Simon Gathercole entitled, Divine and Human Agency in Paul and His Cul-
tural Environment.14 Introducing the collection, John Barclay has helpfully 
distinguished three models in which divine and human agency (he avoids the 
term “synergism”) may be considered where some correlation between both 
agencies is either implicit or explicit: (1) a competitive relationship, where 
the more that one is said to be effective, the less can be attributed to the 
other, and where the two are independent of each other, even if contributing 
to the same effect; (2) a kinship relationship, where God and humanity are 
regarded within the same spectrum of being, and so the agency of one is 
shared with the other in a noncompetitive way; (3) a relationship where the 
divine agency is presented in terms of noncontrastive transcendence— while 
remaining radically distinct from human agency and not at all in the same 
order of being, God’s sovereignty does not limit or reduce human freedom 
but is precisely what grounds and enables it to be effective, while remaining 
utterly dependent on God.15

The long- standing view has been that Paul reacted against and radically 
challenged a synergistic pattern of divine- human operations held to be charac-

12. Yinger, Paul, Judaism, and Judgment; Gathercole, Where Is Boasting?; Rainbow, The Way 
of  Salvation; VanLandingham, Judgment and Justification; McFadden, Judgment according to 
Works; Prothro, Both Judge and Justifier.

13. Gathercole, Where Is Boasting?, 15n60.
14. See also Dunn, “The New Perspective,” 77–78; B. Smith, What Must I Do to Be Saved?; 

Maston, Divine and Human Agency; Sprinkle, Paul and Judaism Revisited; Wells, Grace and 
Agency.

15. Barclay, introduction to Barclay and Gathercole, Divine and Human Agency, 6–7.

Paul and the Economy of Salvation 
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teristic of Judaism.16 This understanding of Judaism has come to be regarded 
as ill- founded and simplistic: documents representative of Second Temple Ju-
daism display a wide spectrum in regard to the interplay of divine and human 
agency in salvation.17 At the same time there has been recognition that fear of 
introducing a synergistic understanding of salvation is not readily detected in 
the letters of Paul.18 In large agreement with this view, I will argue that, when 
read against the horizon of the last judgment, his letters convey the sense that 
the works of believers do contribute to their salvation in a genuinely syner-
gistic way— provided, that is, that the interaction is understood in the mode 
of noncontrastive transcendence (Barclay’s third mode), as outlined above.

The enquiry proceeds in the following way.
In chapter 1 I first trace the emergence of a sense of apocalyptic Judaism as 

the essential background and matrix of Paul’s theology. In light of the multiple 
“definitions” on offer, I then clarify my understanding of apocalyptic and its 
essential features. The larger part of the chapter then consists of a survey 
of the motif of the last judgment in the relevant biblical and post biblical 
literature, multiple references in which point to the validity of the axiom that 
“righteousness leads to life”; in other words, within the apocalyptic perspec-
tive, being found “righteous” at the judgment is the necessary and sufficient 
qualification for entrance into the world to come.

Chapter 2 briefly sets out my understanding of the associated motifs of 
“justification” and “righteousness” in light of the preceding survey of apoca-
lyptic literature and recent scholarly discussion in the area.

Chapter 3 examines the motif of the last judgment in Paul’s letters aside 
from Romans, looking not only to explicit references but also to areas where 
it is necessarily implied in relation to what is and what is not appropriate 
human behavior in the sight of God.

Chapters 4, 5, 6, and 7 consider the last judgment in Romans 1:1–3:20; 
3:21–4:25; 9:1–11:36; 12:1–15:13, respectively. The second main section of the 
letter, Romans 5:1–8:39, because of its central importance for this enquiry, 
then receives separate and sustained attention in chapter 8.

Chapters 9, 10, 11, and 12, moving in a more systematic direction, address 
the economy of salvation in Paul from what I call three “moments” in which 
it can be considered. These moments involve discussion of some significant 

16. Barry Smith’s monograph What Must I Do to Be Saved? strongly reasserts this view.
17. See Boccaccini, “Inner- Jewish Debate.”
18. See Yinger, Paul, Judaism, and Judgment, 15.

Introduction
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Pauline texts beyond those already considered in relation to the last judg-
ment. The first moment (chap. 9) looks at the plight of the world prior to 
the divine intervention and to the indication of that intervention contained 
in the Scriptures of Israel. The second moment, in two parts (chaps. 10 and 
11), considers the intervention itself and the transformation of the human 
situation brought about by God in the death and resurrection of Christ. The 
third moment (chap. 12) looks to the ongoing life of believers in the time 
leading up to the judgment and to what they may hope for following a posi-
tive outcome at the judgment: the final conformity of their existence to that 
of the risen Christ.

A conclusion (chap. 13), as already indicated, offers reflections on the im-
plications of this study for traditional Christian doctrines, especially in the 
contested areas of justification and the soteriological function of Christ’s 
death.

Paul and the Economy of Salvation 
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1

The Apocalyptic  
Background to Paul

The apocalyptic world view is the fundamental carrier of Paul’s thought.” 
So wrote J. Christiaan Beker in 1980 in a classic study that gave fresh 
impetus, in the closing decades of the last century, to the locating 

of Paul within the Jewish apocalyptic tradition.1 Of course, behind Beker 
stood Ernst Käsemann, who, in a more general reclamation of the apocalyp-
tic worldview in New Testament studies, famously described Apokalyptik 
as “the mother of all Christian theology.”2 Behind Käsemann himself stood 
a tradition stemming from Albert Schweitzer and, more remotely, Richard 
Kabisch (1868–1914), who insisted that Paul’s theology must be explained not 
directly from the Old Testament but from the worldview more immediately 
surrounding him, which was thoroughly imbued with eschatological expec-
tation.3 Schweitzer is generally considered to be the figure chiefly responsible 
for the recognition of Paul as an apocalyptic thinker, though curiously he 
entitled the work in which he maintained this case The Mysticism of  Paul 

1. Beker, Paul the Apostle, 181.
2. Käsemann, “The Beginnings of Christian Theology” (see p. 102); reasserted in the fol-

lowing essay in the same collection, “On the Subject of Primitive Christian Apocalyptic” (see 
p. 137). Käsemann was, of course, locating that “beginning” in the early post- Easter community.

3. Kabisch, Die Eschatologie des Paulus (see p. 10). Kabisch referred far more frequently to 
“eschatology” than to “apocalyptic.”
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the Apostle.4 Schweitzer argued against a prevailing tendency to explain Paul 
from the cultural matrix of Hellenism. On the contrary, Paul, like Jesus before 
him, is to be understood within the framework of the pressing eschatological 
expectation of contemporary Judaism. In view of the imminent end of this 
world, redemption is achieved solely through participation in Christ— hence 
the “Christ- mysticism” that is the central category (“main crater”) of his 
theology, besides which “justification by faith” is merely a “subsidiary crater.”5

Rudolf  Bultmann accepted the thoroughly apocalyptic cast of Paul’s 
thought but, in the interests of meaningful contemporary interpretation, 
sought to separate out the essential core gospel, interpreted in an existen-
tialist sense, from the mythological framework that encased it.6 While the 
program of “demythologization” set aside apocalyptic as unintelligible to 
people today, Bultmann’s explanation of key elements of Paul’s apocalyptic 
worldview remains valuable, notably in the recognition that “justification” 
has an essential ordering to the prospect of the last judgment, as we will see.

Reacting to the sidelining of apocalyptic in respect to Paul, Käsemann 
rejected the existentialist individualism of Bultmann’s anthropological ap-
proach. A predominant focus on realized eschatology neglects the “eschato-
logical reservation” whereby apocalyptic protects Paul’s theology from col-
lapsing into the Hellenistic “enthusiasm” against which the apostle had to 
battle, especially in Corinth.7 As the classic illustration of Paul’s debt to the 
apocalyptic tradition, Käsemann pointed to 1 Corinthians 15:20–28, where 
Christ must continue to reign before finally surrendering the lordship of the 
universe to God.8

Following in the line of Käsemann, J. C. Beker insisted on the apocalyptic 
texture of Paul’s thought as he explored the dialectic between its “coher-
ent core” and its “contingent expression.”9 The coherent core is a symbolic 
structure representing a Christian modification of the apocalyptic language 
of Judaism, a modification principally deriving from the centrality of Christ’s 
death and resurrection.10 This event led to both the “softening” and the 

4. I say “curiously” because one thinks of mysticism as involving a static union with the 
transcendent, whereas central to the apocalyptic impulse would appear to be a program of 
events. Schweitzer sets out his understanding of mysticism in general and Paul’s mysticism in 
particular (essentially a mystic union with Christ) in Mysticism of  Paul, 1–3.

5. Schweitzer, Mysticism of  Paul, 225. See Davies, Paul among the Apocalypses?, 4–7.
6. See Bultmann, Kerygma and Myth, 1:2–20. 
7. See Käsemann, “Primitive Christian Apocalyptic,” 131–37.
8. See Käsemann, “Primitive Christian Apocalyptic,” 133–34.
9. Beker, Paul the Apostle, 11. For a later popular exposition, see Beker, Paul’s Apocalyptic 

Gospel, esp. chap. 3, “The Apocalyptic Character of Paul’s Gospel” (pp. 29–53).
10. Beker, Paul the Apostle, 15–16.

Paul and the Economy of Salvation 
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intensifying in Paul of the apocalyptic dualism between the present age and 
the age to come; the latter is already interpenetrating the former, though 
without lessening the sense of imminence of the judgment and the final 
triumph of God.11

In the 1990s J. Louis Martyn initiated a whole new direction in apprecia-
tion of the apocalyptic cast of Paul’s thought. Martyn acknowledged a debt 
to Beker’s consistently apocalyptic interpretation of Paul but, working espe-
cially from Galatians, insisted on the radical dualism of the two ages, greatly 
lessening the sense of a linear progression of salvation.12 Martyn speaks of 
the Christ event as a divine “invasion,” which is itself an “apocalypse,” involv-
ing, in epistemological fashion, a totally new way of seeing God, Christ (see 
2 Cor. 5:16), and reality as a whole.13 The divine apocalypse in Christ ushers 
in the new creation, bringing a fresh set of antinomies (oppositional pairs; 
“Spirit”/“flesh,” “death of Christ”/“law”) in place of the antinomies of the 
past age (“Jew”/“Greek,” “slave”/“free,” “male”/“female”).14

Martyn’s radical view of Paul as an apocalyptic thinker has been taken 
up by a number of scholars, notably his doctoral students Martinus de Boer15 
and Beverly Roberts Gaventa.16 Central to de Boer’s work is the discernment 
of “two tracks” in Jewish apocalyptic literature: a “cosmological apocalyptic 
track” and a “forensic apocalyptic track.” In the former, the created world 
has come under the domination of evil angelic powers, alienating humankind 
from God, a situation that will be remedied by their defeat in a divine deliv-
erance on a cosmic scale. In the latter, the emphasis falls on human free will 
and individual decision, with all heading toward a final judgment in which 
the righteous will be rewarded with eternal life and the sinful punished in 
death. De Boer sees the latter pattern predominating in Romans 1–5, while 
the former emerges in Romans 6–8 (with 5:12–21 constituting a bridge pas-
sage where the two patterns interpenetrate to some degree).17

The tendency initiated by Martyn (the “rectification perspective”) has 
reached its most extreme form in the work of  Douglas Campbell. In a 

11. Beker, Paul’s Apocalyptic Gospel, 40.
12. Martyn, Galatians, 22, 37–39, 97–105.
13. Martyn, “Epistemology at the Turn of the Ages.”
14. See Martyn, “Apocalyptic Antinomies”; Martyn, “The Covenants of Hagar and Sarah,” 

195–97; Martyn, Galatians, 570–72.
15. De Boer, The Defeat of  Death; de Boer, “Paul and Jewish Apocalyptic Eschatology”; 

de Boer, “Paul and Apocalyptic Eschatology”; de Boer, “Paul’s Mythologizing Program”; 
de Boer, “Apocalyptic as God’s Eschatological Activity.”

16. See Gaventa, Our Mother Saint Paul, x–xi, 79–147; Gaventa, “Neither Height nor Depth.”
17. See de Boer, “Paul and Apocalyptic Eschatology,” 357–66; de Boer, “Paul’s Mythologizing 

Program,” 7–10; de Boer, “Apocalyptic as God’s Eschatological Activity,” 54–56.
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monumental rereading of Paul, indebted also to Sanders, Campbell finds 
in Romans 1–4 an apocalyptic soteriological schema of a markedly puni-
tive forensic nature (“justification theory”) that Paul attributes to a Jewish 
Christian teacher whose views Paul himself  seeks to refute and replace 
with a participatory, relational, and christocentric schema to be found in 
Romans 5–8.18

The extreme form of the apocalyptic interpretation of Paul seen in Camp-
bell has not commanded general acceptance.19 Likewise, the distinction be-
tween a “cosmological apocalyptic track” and a “forensic apocalyptic track,” 
promoted by de Boer and taken up enthusiastically by Martyn, has been 
challenged as not borne out in the letters, including the flow of the argument 
across Romans 1–8.20 More generally, the entire tendency stemming from 
Martyn to stress a rigid break in Paul with the prophetic promises and any 
sense of continuity in the story of salvation has provoked a strong reaction 
in the name of a more “covenantal” approach to his theology. Thus N. T. 
Wright has devoted a substantial section (part 2, “Re- enter ‘Apocalyptic’”) of 
his recent survey of Pauline scholarship to a critical review of the apocalyptic 
interpretation of Paul from Käsemann to Campbell but with particular focus 
on the tendency initiated by Martyn.21 Wright in fact reveals himself to be 
highly dubious of applying the term “apocalyptic” to Paul in general, insist-
ing that the term has become so loosely applied as to be virtually meaningless 
and that features considered essential characteristics of apocalypticism (e.g., 
the motif  of the “two ages”) are simply characteristic of Second Temple 
Judaism as a whole.22

One may share the reservations voiced by Wright and others concerning 
the erosion, in the name of an apocalyptic “invasion,” of any sense of con-
tinuity with the era of promise and still retain, nonetheless, the category of 
“apocalyptic” as an essential background to the understanding of Paul.23 The 
key thing is to be clear about what one means by the term and not to stray 
too far in a generalizing way from the Jewish texts in which its chief features 
appear. The specific focus of the present enquiry on the motif of the last 
judgment will be an advantage in this respect.

18. Campbell, The Deliverance of  God. 
19. See in particular Matlock, “Zeal for Paul,” a review article of Campbell’s The Deliver-

ance of  God; see also Gathercole, Defending Substitution, 42–53.
20. See Shaw, “Apocalyptic or Covenant,” esp. 163–68; also Wright, Paul and His Recent 

Interpreters, 160–67; Davies, Paul among the Apocalypses?, 186–93.
21. Wright, Paul and His Recent Interpreters, 135–218.
22. Wright, Paul and His Recent Interpreters, 138–40. For an earlier dismissal of apocalyptic 

as a viable category, see Glasson, “What Is Apocalyptic?”
23. See Pitre, Barber, and Kincaid, Paul, a New Covenant Jew, 64–94.
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Defining “Apocalyptic”

In a field where multiple attempts to “define” apocalyptic are on offer, Paul 
Hanson has introduced a clarifying set of distinctions.24 These may be in-
dicated (with some summarizing revision) as follows: (1) “apocalypse”: a 
particular literary genre incorporating “the revelation of future events by God 
through the mediation of an angel to a human servant”;25 (2) “apocalyptic 
eschatology”: a religious perspective that can be viewed as a development out 
of prophetic eschatology when God’s final saving acts came to be conceived 
not as the fulfillment of promises within political structures and historical 
events but as a deliverance out of the present order into a new transformed 
order;26 (3) “apocalypticism”: a symbolic universe in which a socioreligious 
movement, under extreme pressure, deals with alienation by codifying its 
identity and interpretation of reality through recourse to apocalyptic escha-
tology.27 Rather than describing “apocalypticism” immediately as “a symbolic 
universe,” I would describe it as a socioreligious phenomenon or movement 
(“eine soziale Bewegung”)28 wherein a group, under extreme pressure, deals 
with alienation by codifying its identity and interpretation of reality within 
a symbolic universe marked by apocalyptic eschatology.29

The English word “apocalyptic” is, strictly speaking, an adjective. Seem-
ingly under the influence of the German noun Apokalyptik it has come to be 
used as a noun with a similarly wide reference. Though this usage has been 
contested,30 its prevalence in biblical studies now appears to be ineradicable. 

24. Hanson, The Dawn of  Apocalyptic, 429–33; Hanson, “Apocalypse, genre”; Hanson, 
“Apocalypticism”; see also Sturm, “Defining the Word ‘Apocalyptic,’” 35; de Boer, “Paul and 
Apocalyptic Eschatology,” 347–49; de Boer, “Apocalyptic as God’s Eschatological Activity,” 
45–53; Knibb, “Apocalypticism and Messianism,” 409–12.

25. See Hanson, “Apocalypse,” 29b. For a widely accepted definition of this category, see 
J. Collins, Apocalypse, 9; later expanded in A. Collins, Early Christian Apocalypticism, 7; for 
the full definition, see J. Collins, “Apocalypses and Apocalypticism,” 283.

26. Hanson, “Apocalypse, Genre,” 29b–30a.
27. Hanson, “Apocalypse, Genre,” 30–31.
28. See Cuvillier, “Das apokalyptische Denken,” 2. Cuvillier provides a threefold distinction 

of Apokalyptik as follows: (1) “eine literarische Gattung”; (2) “eine soziale Bewegung”; (3) “eine 
Idealogie.” The categories would seem to correspond more or less to Hanson’s classification, 
with inversion of the order of categories 2 and 3.

29. See D’Angelo and Matter, “Apocalypticism”; they provide the following classification: 
(1) a certain tradition of literary activity in ancient Judaism and Christianity; (2) the religious 
ideas and images that characterize this literature, chief among them judgment, the near end 
and/or tranformation of the world, and a claim of access to secret knowledge about the world’s 
destiny and/or structures; (3) social movements that initiated and responded to the apocalyptic 
message (p. 40).

30. Stressing the derivation of the word “apocalyptic” from the Greek ἀποκάλυψις, meaning 
“revelation,” Christopher Rowland has long argued that usage of the term be restricted to the 
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One has to be aware, however, that, to avoid the use of the adjective as a noun, 
the term “apocalypticism” has been introduced into English and is employed 
by some scholars in the sense of Hanson’s category 2 (apocalyptic eschatol-
ogy) as well as category 3 (socioreligious phenomenon or movement).31

In this work I use the term “apocalyptic” in the adjectival sense with refer-
ence to the worldview of apocalyptic eschatology as seen in the relevant Jewish 
literature and the writings of Paul. I use the noun “apocalypticism” to describe 
the socioreligious phenomenon or movement in which such eschatology flour-
ished. Since Paul did not write apocalypses, Hanson’s first category (“apoca-
lypse”) does not apply in his case.32 His writings are certainly “apocalyptic” 
in their pervasive appeal to apocalyptic eschatology and motifs, but whether 
one should speak of his communities or the early Christian phenomenon as 
a whole as an example of “apocalypticism” in the wider sense is less clear.

Characteristic Aspects of the Worldview of Apocalyptic Eschatology

The great variety of literature featuring apocalyptic eschatology suggests cau-
tion in any attempt to offer a synthetic description of such eschatology.33 No 
one document will contain all the features that might be considered characteris-
tic, and even features that appear with some frequency will display considerable 
divergence among themselves. Nonetheless, with this caveat, it is appropriate to 
list aspects of apocalyptic eschatology that may be regarded as characteristic. 
Most recent listings of such features take as point of departure that given by 
Philipp Vielhauer under five headings, which may be summarized as follows:

 1. Dualism, expressed most characteristically in the doctrine of the two 
ages: the present age, considered temporary, characterized by evil; the 
age to come, transcendent and imperishable, to be ushered in by a di-
vine intervention, in which the present age will be judged and destroyed 
preparatory to the establishment of the eternal rule of God.

revelation to human beings of the mysteries of the divine world— in the present as well as the 
future— described in examples of the literary genre apocalypse. See Rowland, The Open Heaven, 
2–3; Rowland, “Paul as an Apocalyptist.” This overly restrictive understanding underplays the 
role of eschatology in Jewish apocalypses; see J. Collins, The Apocalyptic Imagination, 13; 
de Boer, “Paul and Apocalyptic Eschatology,” 352–55.

31. See D’Angelo and Matter, “Apocalypticism,” 40; Aune, “Apocalypticism.”
32. Martyn’s introduction of “apocalypse” to describe the divine invasion of the world in 

the Christ event, while justified to some extent by Paul’s use of “revelatory” language (e.g., 
Gal. 1:16), confusingly introduces something of the popular use of “apocalypse” into technical 
biblical studies.

33. See Matlock, Unveiling the Apocalyptic Paul.
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 2. Pessimism concerning the present age, which is characterized by moral 
and physical degeneration, often attributed to the domination of Satan 
and other evil angelic powers.

 3. Universalism and individualism. The temporal horizon reaches from 
the creation to the final dissolution of the present world. The spatial 
horizon is cosmic in scope; while often having Palestine or Jerusalem 
as focal point, it includes not only the earth but also heaven and the 
underworld. Likewise, privileges or liabilities accruing from belong-
ing to communal entities (e.g., to Israel or gentile nations) give way 
to individual responsibility before God leading to assessment at the 
judgment.

 4. Determinism and imminent expectation. All has been predetermined by 
God according to a plan unfolding in fixed periods, the discernment of 
which is open to calculation or is the subject of privileged revelation. 
There is a pervasive sense of living in an epoch where divine intervention 
is imminent.

 5. Lack of uniformity, a significant example of which would be variation 
in the conception of a “Savior- figure” (God, angels, Davidic Messiah, 
transcendent Son of Man, etc.).34

David Aune has usefully codified this classification into a more concise list:

 1. The temporal dualism of the two ages.
 2. The radical discontinuity between this age and the next, coupled with 

pessimism regarding the existing order and otherworldly hope directed 
solely towards the future order.

 3. The division of history into segments (four, seven, twelve) reflecting a 
predetermined plan of history.

 4. The expectation of the imminent arrival of the reign of God spelling 
the doom of existing earthly conditions.

 5. A cosmic perspective in which the primary location of an individual is 
no longer within a collective entity such as Israel or the people of God, 
and the impending crisis is not local but cosmic in scope

 6. The cataclysmic intervention of God will result in salvation for the 
righteous, conceived as the regaining of Edenic conditions.

 7. The introduction of angels and demons to explain historical and es-
chatological events.

 8. The introduction of a new mediator with royal functions.35

34. Vielhauer, “Apocalyptic,” 587–94 (“The World of Ideas”).
35. Aune, “Apocalypticism,” 27.
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Curiously, there is no explicit mention of a last judgment in this list. But 
such is certainly implied in Aune’s category 6 above, as a subsequent comment 
makes clear: “The inauguration of the new age will begin with the arrival of 
God or his accredited agent to judge the wicked and reward the righteous, 
and will be concluded by the re- creation or transformation of the universe.”36 
Many scholars in the area in fact consider the motif of the judgment to be 
an essential characteristic of apocalyptic eschatology and the dividing factor 
between the two ages. For D. S. Russell, “The doctrine of the last judgment is 
the most characteristic doctrine of Jewish apocalyptic.”37 John Collins sees 
“the belief in the judgment of the dead” as “a distinctive novelty” of apoca-
lyptic literature compared to the prophetic tradition.38

My intention now is to consider this motif in a representative sample of 
the apocalyptic literature of early Judaism as a context for its appearance in 
the letters of Paul.39 Along with the motif itself I also pay attention to the 
criteria according to which the divine verdict is rendered and in particular to 
the extent to which a person’s works contribute to the outcome, positive or 
negative, as the case may be.40

The Last Judgment in the Apocalyptic Literature of Early Judaism

Broadly conceived, the motif of the judgment pertains to the general sense 
pervasive in biblical and postbiblical literature that all human life lies under 
divine scrutiny and is ultimately accountable to the Creator on this score. In 
the prophetic books of the Hebrew Bible divine judgment chiefly appears in 

36. Aune, “Apocalypticism,” 28.
37. Russell, Jewish Apocalyptic, 380. Yinger goes so far as to say, “Not merely one element 

among others, judgment is the central issue in Jewish eschatology of  this period and forms the 
main theme of  many of  its literary products” (Paul, Judaism, and Judgment, 88 [italics original]).

38. J. Collins, “Apocalypses and Apocalypticism,” 283; see also J. Collins, The Apocalyptic 
Imagination, 8–9. D’Angelo and Matter list “judgment” as “first” among the religious ideas 
and imagery that characterize apocalyptic literature (“Apocalypticism,” 40).

39. I am including within this sample 4 Ezra and 2 Baruch (Syriac Apocalypse). Though com-
posed at least a generation after Paul in reaction to the fall of Jerusalem in 70 CE, these works 
are generally recognized as key representatives of Jewish apocalyptic theology in continuity with 
1 Enoch and other earlier texts. In areas such as the representative role of Adam they appear to 
reflect ideas current in strands of Judaism at the time of Paul. See Dunn, Theology of  Paul, 88; 
de Boer, “Paul’s Mythologizing Program,” 2. On the same grounds I am including the Testa-
ment of Abraham, a work of uncertain date but likely to have been produced around 100 CE.

40. I am, of course, aware of similar surveys covering more or less the same literature 
conducted by Yinger, Paul, Judaism, and Judgment, 19–138; Gathercole, Where Is Boasting?, 
37–111, 136–60; VanLandingham, Judgment and Justification, 18–174. While interacting at 
times with such works and in many respects coming to similar conclusions, I have chosen to 
conduct my own independent survey.
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the shape of punishment inflicted on the heathen nations or the unrighteous 
in Israel; it is discerned in intrahistorical events, whether past, present, or to 
come. In the apocalyptic literature judgment will occur at the end of history 
on a cosmic scale, representing God’s final victory over evil.41 The process of 
judgment itself is conceived in a variety of ways, with a development toward 
individual judgment in the later documents.

Daniel. In the biblical book of Daniel the first of the apocalyptic visions 
(Dan. 7–12) features a scene of judgment in the heavenly council before “the 
Ancient of Days” (7:9–10). Books are opened and judgment is given against 
a beast sprouting a blasphemous “little horn” (Antiochus IV Epiphanes) 
(7:11–12). One “like a human being” (lit., “a son of man”) appears, coming 
with the clouds of heaven; presented before the Ancient of Days, he receives 
universal dominion (7:13–14). The identity of this figure is not made clear. 
But in a further evocation of the judgment it is stated that dominion will be 
conferred on “the people of the holy ones of the Most High” (7:26–27; see 
also v. 18), suggesting that the “one like a human being” may be a symbol of 
the “holy ones” in a collective sense— that is, human beings destined to inherit 
the kingdom of God.42 A second judgment scene in 12:1–4 provides the first 
unambiguous reference to the physical resurrection of individual human be-
ings in the Hebrew (here Aramaic) Scriptures. Those who are “written in the 
book” will be delivered (v. 1), and “many of those who sleep in the dust of 
the earth shall awake, some to everlasting life, some to shame and everlasting 
contempt” (v. 2 NRSV). The diverse destinies in each case presumably follow 
a divine judgment based on behavior, good or bad, prior to death.

Second Maccabees. Though a work of historical rather than apocalyptic 
nature, 2 Maccabees, likely composed in the late second century BCE, pre-
sumes an eschatology similar to that appearing in Daniel 12:1–4. The cour-
age of the Jewish martyrs stems from a firm belief in individual resurrection 
(2 Macc. 7:9, 11, 14, 23, 29), with their suffering interpreted as disciplin-
ary chastisement for the sins of the nation (7:32–33), while Antiochus, their 
tormentor, will not escape “the judgment of the almighty, all- seeing God” 
(7:35–36).43

41. See Hanson, The Dawn of  Apocalyptic, 431–32.
42. In due course the purely symbolic “son of man” figure of Dan. 7:14 came to be interpreted 

in a personal titular sense endowed with the messianic credentials and functions attributed 
to the “Son of Man” in the Similitudes of 1 Enoch (46:3–4; 48:2; 62:5–9, 14; 63:11; 69:27, 29; 
70:1; 71:17) and, of course, to Jesus in the Gospels. For a concise discussion of this develop-
ment, see Marcus, Mark 1–8, 528–32 (“Appendix: The Son of Man”). See also the discussion 
of 1 Enoch below.

43. “After the ‘last judgment,’ resurrection of everybody was either supposed to be positive 
for ‘bliss’ or negative for ‘eternal damnation’” (Fischer, “Maccabees, Books of,” 447).
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Wisdom (of  Solomon). In the pseudo- Solomonic book of Wisdom the 
case for the vindication of the persecuted righteous person is argued from the 
concept of immortality.44 The wicked bring about the torment and eventual 
death of the righteous, thinking that death is the end of human life, unaware 
that God has “created us for incorruption and made us in the image of his own 
eternity” (Wis. 2:23). They will have “no consolation on the day of judgment” 
(3:18). The righteous, on the other hand, will only “seem” to die because 
righteousness leads inevitably to life: “Righteousness is immortal” (1:15).

In the final third of the book, Wisdom 10–19, the author evokes the bibli-
cal story of salvation, notably the deliverance of the Israelites from Egypt, 
to ground the contention in the early chapters that the righteous (righteous 
nation = Israel) are consistently saved by wisdom. This final section constantly 
points to God’s punishing of the unrighteous oppressors of Israel (notably the 
Egyptians and Canaanites in their idolatry), whereas the sufferings inflicted 
on the Israelites are disciplinary in nature only: “So while chastening us you 
scourge our enemies ten thousand times more, so that, when we judge, we 
may meditate upon your goodness, and when we are judged, we may expect 
mercy” (12:22 NRSV).45 There is here a general sense of living under the judg-
ment of God, without specific time reference to any particular moment of 
judgment. Granted, however, the unity of the work, which is now generally 
accepted,46 one may presume that the assurances of salvation evoked from 
the exodus tradition in this final section illustrate and reinforce the sense of 
the righteous finding immortality through righteousness (see 1:15). In this 
sense they presuppose the eschatology set out in the opening chapters, as 
indicated above.

First Enoch. In 1 Enoch,47 a composite work assembled over several centu-
ries, the coming “great (day of ) judgment” (10:6, 12; 19:1; 22:4, 11–13; 25:4; 
54:6; 84:4; 91:7, 15; 94:9; 98:10; 99:15; 103:8; 104:5) is “the most prominent 
and recurring theme throughout the whole book,”48 being absent only in the 
Book of Heavenly Luminaries (1 En. 72–82). First Enoch opens in fact with 
the evocation of “the God of the Universe” coming forth from his dwelling 
to execute judgment on all (1:3–9). To the righteous, he will grant “peace” 
(v. 8), while the wicked will be destroyed “on account of everything that they 

44. Traces of a more characteristically Jewish eschatology may be discerned in passages 
such as Wis. 3:7–9; 4:15–5:5.

45. See also Wis. 15:1–3; 16:9–11.
46. See Winston, “Solomon, Wisdom of,” 125–26; see further Byrne, ‘Sons of  God,’ 

38–39n112.
47. Unless otherwise indicated, quotations from pseudepigraphic literature are from OTP.
48. Isaac, “1 (Ethiopic Apocalypse of ) Enoch,” 9.
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have done” (v. 9) (see also 95:5: “You shall be rewarded [i.e., punished] in ac-
cordance with your [evil] deeds”).49 The Book of the Similitudes (1 En. 37–71), 
generally considered a late contribution to the overall collection,50 opens with 
an extended evocation of the judgment (38:1–6), when sinners will be judged 
for their sins (38:1) while “the light of the Lord of Spirits [shall shine] upon 
the face of the holy, the righteous, and the elect” (38:4). The role of judgment 
is delegated to a transcendent heavenly figure variously designated as “the 
Elect One” (e.g., 45:3, 5), “the Righteous One” (38:2–3), the “Son of Man” 
(46:3–4; 48:2; 62:5–9, 14; 63:11; 69:27, 29; 70:1; 71:17), and “Messiah” (48:10). 
His judgment at this point is not so much a forensic assessment as it is the 
vindication of the righteous through the punishment of those who oppress 
them (see also 90:20–26; 91:6–17).

Similar visions of judgment occur in the Dream Visions (1 En. 83–90) and 
in the Two Ways (1 En. 91–107); see 90:20–26; 91:7–16. Though the evildo-
ers will be “rewarded [= punished] in accordance with [their] deeds” (95:5; 
100:7), the aim is consolation and vindication of the righteous rather than 
anticipation of judgment for all in a forensic sense. A more forensic note 
would seem to enter in when it is said that the Elect One / Son of Man will sit 
on “the throne of glory” and “judge all the works of the holy ones in heaven 
above, weighing in the balance their deeds” (61:8; see also 41:1), and in the 
later chapters the differing destinies awaiting the righteous and sinners at the 
great judgment are clearly in view (103:3–4). The forensic picture is clear in 
a passage toward the end of the work:

5 You [the righteous] shall not have to hide on the day of the great judgment, 
and you shall not be found as the sinners; but the eternal judgment shall be (far) 
away from you for all the generations of the world. . . . 7 Now, you sinners, even 
if you say, “All our sins shall not be investigated or written down,” nevertheless, 
all your sins are being written down every day. (104:5, 7)

Thus it can be said that the pervasive threat of judgment in 1 Enoch stands 
principally at the service of the consolation of the righteous when on that 

49. See also 1 En. 5:7: “To the elect there shall be light, joy, and peace, and they shall inherit 
the earth” (see Rom. 2:6–7; 4:13).

50. The absence of material from the Book of the Similitudes among any of the otherwise 
copious fragments of 1 Enoch at Qumran has led to the view of this section as post- Christian. 
Internal evidence, however, suggests that the work reflects an independent development of the 
“son of man” motif in Dan. 7:14 and is most plausibly dated in the first century CE before the 
year 70 (see Bauckham, “Apocalypses,” 137). See further Bock and Charlesworth, Parables of 
Enoch, esp. the chapters by Charlesworth, “The Date and Provenance of the Parables of  Enoch” 
(pp. 37–57), and Bock, “Dating the Parables of  Enoch: A Forschungsbericht” (pp. 58–113), and 
the conclusion by both scholars (pp. 364–72).
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“great day” the wicked— both angelic and human— receive punishment for 
their evil deeds. The individual works of the righteous are hardly in view, 
since the texts understand “the righteous” in a holistic sense designating 
those who are faithful to the covenant.51 Nonetheless, there are places where 
the positive sense that righteousness is the prerequisite for obtaining eternal 
reward comes to the fore: for instance, in the warnings to “walk in the way 
of righteousness” in Enoch’s admonition in 91:18–19 and the assurance that 
at the great judgment those who died in righteousness will be rewarded for 
their labors (103:3–4).52

Second Enoch. The uncertainties of  text, date, and provenance of the 
Slavonic Apocalypse of  Enoch (2 Enoch) to some extent undermine its 
usefulness for the purposes of  this enquiry.53 It does, however, like the 
principal Enochic collection (1 Enoch), contain especially in its latter half 
multiple references to “the day of  great judgment” (2 En. 18:6; 44:3, 5; 
48:8; 50:4; 51:3; 58:6; 60:4; see also 7:1; 39:5; 46:2), to which each person 
must go (65:6). The prospect of  an inexorable judgment, in which not 
only each one’s deeds but even inner thoughts will be laid bare is the chief 
motivation for the life of  righteous living commended by Enoch to his 
children throughout the work. Enoch himself  is keeping a written record 
of  each one’s works, the measure of  which will be weighed in a balance 
on the day of judgment (44:5 [A]; 52:15 [A]).54 The judgment will proceed 
according to strict justice, with no suggestion of allowance for the opera-
tion of God’s mercy. The righteous will “escape” the judgment (65:8 [J]; 
66:6 [J])— presumably on the basis of having been found righteous— and 
enter into a great paradise where their faces will shine forth like the sun 
(65:11 [A]). The book of 2 Enoch appears, then, to be an example of merit 
soteriology in the strict sense.55

51. See Sanders, Paul and Palestinian Judaism, 361–62; Bauckham, “Apocalypses,” 148; 
Gathercole, Where Is Boasting?, 47–49.

52. The formulation here is notably similar to the positive statement of judgment according 
to works in Rom. 2:6, 10.

53. On these difficulties, see Andersen, “2 (Slavonic Apocalypse of ) Enoch,” 91–100; Ander-
sen, “Enoch, Second Book of.” References to the obligation to offer sacrifice (e.g., 2:2; 45:1–3) 
and to going to the Lord’s temple thrice daily (51:4) argue for a date of composition before the 
destruction of the Jerusalem temple in 70 CE (see Bauckham, “Apocalypses,” 151–52).

54. The letters “A” and “J” designate the two manuscripts, the shorter and the longer, respec-
tively, that Francis Andersen, chose as the basis of his OTP translation (see OTP 1:92–94, 98–99).

55. See Andersen, “2 (Slavonic Apocalypse of ) Enoch,” 167n41d, 188n62a. Bauckham 
(“Apocalypses,” 156) points out that, had Sanders in Paul and Palestinian Judaism taken ac-
count of 2 Enoch in his survey of Jewish works, he would have had to modify his observation 
that 4 Ezra is the unique exception to the general pattern of covenantal nomism as he defined 
it. Bauckham does find at least a hint of grace in Enoch’s prayer for his children in 2:31.

Paul and the Economy of Salvation 

_Byrne_PaulEconomySalvation_JK_wo.indd   36_Byrne_PaulEconomySalvation_JK_wo.indd   36 4/6/21   3:33 PM4/6/21   3:33 PM

Brendan Byrne, Paul and the Economy of Salvation 
Baker Academic, a division of Baker Publishing Group © 2021 

Used by permission.



21

Jubilees. The book of Jubilees has many references to “the day of (great) 
judgment” (4:19, 23–24; 5:10; 9:15; 10:17, 22; 16:9; 23:11; 24:33; see also 
24:30). An extended sequence on judgment tells first of the punishment of 
the angels who led humankind into sin in the days before the great flood 
(5:3–11). After God had wiped out all those who had been led astray, God 
“made for all his works a new and righteous nature so that they might not 
sin” (5:12). There follows an extensive sequence (5:13–19) describing the 
impartial judgment that God will execute on those so renewed: “the great 
one according to his greatness and the small one according to his smallness, 
and each one according to his way” (5:15). The covenant relationship, it 
is true, ensures that the children of Israel, if  they return to God in righ-
teousness, will receive pardon and mercy (5:17–18; see also 23:26–31). But 
obedience, nonetheless, remains at least a condition of experiencing a final 
favorable judgment.56 What will follow as a positive outcome for the righ-
teous is not clear. There is a reference in 4:26 to a “new creation,” but the 
eschatology of Jubilees is muted compared to other apocalyptic writings.57 
The author is concerned to promote a perfect this- worldly observance of 
the torah through a rewriting of the patriarchal history from the creation 
up till the time of Moses.58

Life of  Adam and Eve; Apocalypse of  Moses. The Adamic traditions con-
tained in the (sometimes parallel) texts of the Latin Life of Adam and Eve 
and the Greek Apocalypse of Moses mention “the day of judgment” (Apoc. 
Mos. 12:1; 26:4), which presumably is the same as “that great and fearful day 
which [God is] about to establish for the world” (Apoc. Mos. 37:5). In Life of 
Adam and Eve 49:1–3, following Adam’s death, Eve tells her children about 
the transgression perpetrated by their father and herself, and of the archangel 
Michael’s pronouncement that, because of it, the “Lord will bring over your 
race the wrath of judgment, first by water and then by fire; by these two the 
Lord will judge the whole human race” (49:3). The first judgment refers, pre-
sumably, to the flood; the second is more likely to be an eschatological event, 
but whether prior to or following the resurrection of the dead (Apoc. Mos. 
28:4; 41:3; 43:2) is not clear. Though expelled from paradise, Adam is told 
that, if he guards himself from evil, he will be raised up again at the time of 
resurrection and regain access to the tree of life, guaranteeing immortality 
(28:4). Nothing is said about whether the wicked will be raised to negative 
judgment (as in Dan. 12:2).

56. See Yinger, Paul, Judaism, and Judgment, 67; Enns, “Expansions of Scripture,” 94–98; 
VanLandingham, Judgment and Justification, 70–80.

57. See Wintermute, “Jubilees,” 37–38.
58. See VanderKam, “Jubilees, Book of,” 1031–32.

The Apocalyptic Background to Paul 

_Byrne_PaulEconomySalvation_JK_wo.indd   37_Byrne_PaulEconomySalvation_JK_wo.indd   37 4/6/21   3:33 PM4/6/21   3:33 PM

Brendan Byrne, Paul and the Economy of Salvation 
Baker Academic, a division of Baker Publishing Group © 2021 

Used by permission.



22

Biblical Antiquities of  Pseudo- Philo. In the eschatology of the Biblical 
Antiquities of Pseudo- Philo the distinction between the present age and the 
one to come is very clear (LAB 62:9; see also 3:10; 16:3; 19:12–13; 23:13; 32:17; 
62:9). At the consummation of the present age— God’s “visitation” of the 
world (see 19:12–13)— there will be a general resurrection of the dead and a 
judgment of all according to their works. Death will be abolished, and “there 
will be another earth and another heaven, an everlasting dwelling place” (3:10; 
see also 25:7; 44:10; 51:5).59

Psalms of  Solomon. The eschatology of Psalms of Solomon looks to an 
intervention of God to restore the fortunes of the nation as a whole (see espe-
cially the messianic Pss. Sol. 17 and 18). It also looks to a righteous judgment 
of God on individuals, separating the righteous, who will be judged according 
to God’s mercy, from sinners, who will be repaid according to their actions 
(2:15–18, 31–35; 3:11–12; 4:8; 5:4; 13:11; 14:9–10; 15:6–13). There is much 
emphasis on God’s righteousness in judgment (4:24; 8:24–26).60 Particularly 
noteworthy in this connection is Psalms of Solomon 9:

2 The dispersion of Israel [was] among every nation, . . .
That your righteousness might be proven right, O God, in our lawless 

actions.
 For you are a righteous judge over all the peoples of the earth.
3 For none that do evil shall be hidden from your knowledge,
 and the righteousness of your devout is before you, Lord. . . .
4 Our works (are) in the choosing and power of our souls,
 to do right and wrong in the works of our hands, 
 and in your righteousness you oversee human beings.
5 The one who does what is right saves up life for himself with the 

Lord,
 and the one who does what is wrong causes his own life to be 

destroyed;
 for the Lord’s righteous judgments are according to the individual 

and the household. (9:2–5)

59. At the very end of the work, the prophet Samuel, called forth from the dead by the witch 
of Endor (see 1 Sam. 28:15–19), protests that he thought “that the time for being rendered the 
rewards of my deeds had arrived” (LAB 64:7). The protest suggests an expectation that good 
deeds would find reward at the day of judgment. See Yinger, Paul, Judaism, and Judgment, 83; 
VanLandingham, Judgment and Justification, 149.

60. God’s righteousness in Psalms of Solomon is particularly asserted in the face of any 
questioning of the rightness or fairness of his judging or punishing action. It does not refer 
to God’s leniency or love (see Sanders, Paul and Palestinian Judaism, 407; Falk, “Psalms and 
Prayers,” 39). The affinity here with the defense of God’s righteousness in the diatribal dialogue 
in Rom. 3:3–6 is patent.
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It seems clear here not only that individuals must face the judgment of 
God but also that their actions (good or bad) have soteriological value 
with respect to the outcome.61 Verse 5a offers a perfect formulation of the 
connection between righteousness and the gaining of life in this respect: 
ὁ ποιῶν δικαιοσύνην θησαυρίζει ζωὴν αὑτῷ παρὰ κυρίῳ. It is not entirely 
clear whether the outcome refers to this- worldly preservation from phys-
ical death or to eternal life postresurrection. Passages such as 3:11–12 and 
15:12–13 could certainly support the latter view (see also 2:31; 9:5). This 
soteriological schema stands alongside the confidence expressed later in 
the psalm (9:7–11) that the devout in Israel can look to divine forgiveness 
and mercy.62 But the overall sense is that all— devout and wicked alike— sit 
continually under the judgment of God.

Fourth Ezra. The dialogues between “Ezra” and God’s angel in the Ezra 
Apocalypse (4 Ezra) attempt to deal with the intense issue of theodicy created 
in 70 CE by the fall of Jerusalem and the destruction of the temple and the 
national life. How is this multiple calamity, interpreted as severe punishment, 
to be reconciled with God’s covenant faithfulness and the biblical assurances 
of merciful dealing with Israel? In the long third vision of the work (6:35–9:25) 
the doctrine of an imminent great judgment (8:61), following a cataclysmic 
divine intervention (5:56–6:34), is central to the response given by the angel 
(7:26–115). The Creator made the world for Israel’s sake, but Adam’s trans-
gression bequeathed a legacy of an evil heart to all his descendants (3:21–22; 
7:11–12, 48). This legacy rendered the keeping of the commandments so 
difficult as to greatly reduce the number of the righteous destined for salva-
tion (7:17–24). After a temporary messianic kingdom of four hundred years 
(7:26–30), a general resurrection will be the prelude to a great judgment:

33 And the Most High shall be revealed upon the seat of judgment, and compas-
sion shall pass away, and patience shall be withdrawn; 34 but judgment alone 
shall remain, truth shall stand, and faithfulness shall grow strong. 35 And rec-
ompense shall follow, and the reward shall be manifested; righteous deeds shall 
awake, and unrighteous deeds shall not sleep. (7:33–35)

61. See Seifrid, Justification by Faith, 117–22, 132–33. Gathercole writes, “What we have 
here is probably the clearest expression from Second Temple times of a symmetrical judgment 
according to works, leading to salvation or condemnation” (Where Is Boasting?, 66). Yinger 
is curiously neglectful of Pss. Sol. 9, relegating notice of it to a note (Paul, Judaism, and Judg-
ment, 77n66) and then attending only to v. 5c, rather than to v. 5a–b, which would seem far 
more relevant to the topic under discussion.

62. The confidence in Israel’s “special” claim on God’s forbearance and mercy is very close 
to that expressed in Wis. 12:22; 15:2; 16:9–11, which would seem to be the target of Paul’s 
searching accusation in Rom. 2:4–11 (see Byrne, Romans, 81–82).
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When Ezra protests that it would have been better not to have been born than 
to face the prospect of such a judgment (7:69), he is soon assured that, what-
ever the fate of the wicked, he himself has “a treasure of works laid up with 
the Most High, but it will not be shown to [him] until the last times” (7:77).

Judgment— and reward— then, will be strictly according to works (see 
also 8:33; 9:7–8; 14:35), but those who have made a fundamental choice to 
live in accordance with the will of God will be judged with mercy (12:34; 
14:34). Thus, though there is strong emphasis in 4 Ezra on the need for the 
righteous to merit eschatological reward through strict obedience to the law, 
the thought of divine grace, operative through membership of the covenant, 
is not entirely absent.63

Second Baruch. The Syriac Apocalypse of Baruch (2 Baruch) is likewise a 
response to the destruction of Jerusalem and the temple in 70 CE. Possibly 
in dialogue with or correction to 4 Ezra, it adopts a less pessimistic view of 
human possibilities but nonetheless commends a faithful observance of the 
law if salvation is to be attained. This salvation will not be in this present 
world but in the eternal age to come, the glories of which the work describes 
at length. There are multiple references to a coming judgment on God’s part 
(5:2; 15:5; 48:17, 27, 32, 39; 50:4; 55:5–6; 57:2; 59:8 [“the beginning of the 
day of judgment”]; 78:6; 82:3; 83:1–2; 84:11; 85:9), following the resurrec-
tion of the dead (21:23; 30:2; 50:2), but the actual process of judgment is not 
described. While the torments awaiting the wicked are stated, the document 
enlarges lyrically on the glories awaiting the righteous:

For the righteous justly have good hope for the end and go away from this habi-
tation without fear because they possess with you a store of good works which 
is preserved in treasuries. (14:12)

Also, as for the glory of those who proved to be righteous on account of my law, 
. . . their splendor will then be glorified by transformations, and the shape of 
their face will be changed into the light of their beauty so that they may acquire 
and receive the undying world which is promised to them. (51:3)

We note here the clear reference to observance of the law as the criterion for 
being “proved righteous” (= “justified”) at the judgment (51:3). Those who 
“are saved” will receive this benefit “because of their works” (51:7).

63. See Bauckham, “Apocalypses,” 171–74. He makes the point that “it is never a case of 
weighing up the righteous and unrighteous deeds of an individual to see which outweighs the 
other.” Salvation is a matter of “rewarding the kind of life that the righteous person has led in 
faithfulness to God and the Torah. This is why . . . repentance is a possibility” (p. 172).
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Moreover, the author is at pains to dismiss any suggestion that a legacy 
from Adam will determine the final outcome:

15 For, although Adam sinned first and has brought death upon all who were not 
in his own time, yet each of them who has been born from him has prepared 
for himself the coming torment. And further, each of them has chosen for 
himself the coming glory. . . . 19 Adam is, therefore, not the cause, except only 
for himself, but each of us has become our own Adam. (54:15, 19; see further 
17:3; 23:4; 48:42; 56:5–6)

We find here again a clear endorsement of judgment according to one’s works 
on a strictly individual basis (14:12; 24:1; 44:14–15). Since, however, even the 
righteous are not perfect, God’s grace and mercy must also be operative if 
they are to attain salvation (77:6–7; 78:7; 84:10). Hence the author’s humble 
conclusion: “For if [God] judges us not according to the multitude of his 
grace, woe to all of us who are born” (84:11).64

Sibylline Oracles. It is customary to discuss the Jewish Sibylline Oracles 
along with the strictly apocalyptic literature, since, though not apocalypses, 
they “do share the character of literature of revelation.”65 In Book 3, which 
may date from the mid- second century BCE,66 there is an extensive evocation 
of a great judgment to come on the earth (3:601–808), the threat of which may 
serve to summon the nations from idolatry and sexual aberration to worship 
of the true God and observance of the ethical requirements of the Mosaic 
law. These oblige all people, Jew and gentile alike. After the judgment there 
will be a cosmic transformation of the earth and human society, without 
suggestion of resurrection or an afterlife (3:741–808).67

Testament of  Moses. The Testament of Moses (also known as the Assump-
tion of Moses) lacks all mention of the word “judgment.”68 However, a survey 
of historical events gives way in chapter 10 to an evocation of the appearance 
of God’s “kingdom” (rule) throughout the whole of creation (10:1), which 
G. W. E. Nickelsburg describes as a “mythical description of the judgment 
and its consequences.”69 “The notion of a new creation of heaven and earth 

64. See Bauckham, “Apocalypses,” 180–81.
65. Bauckham, “Apocalypses,” 185.
66. See J. Collins, “Sibylline Oracles,” 354–55.
67. For further references to a great judgment, see 4:40–48, 179–92.
68. The work is most likely dated to the early first century CE. For discussion of the date and 

relationship with a work known as Assumption of Moses, see Priest, “Testament of Moses,” 
920–21, 925. 

69. Nickelsburg, “Eschatology (Early Jewish),” 584.
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is replaced by a division between earth, turned into a place of punishment, 
and heaven, the realm of salvation (10:9–10).”70

Testament of  Abraham. By far the most extended description of judgment 
in the Jewish apocalyptic literature appears in the Testament of Abraham.71 
Judgment is strictly according to deeds, with the individual’s record of good 
deeds and bad deeds weighed against each other in a balance (recension A 
12:5–18).72 This, however, is only the first of three judgments. There will be 
a second judgment by the twelve tribes of Israel (13:6 [A]), to be followed by 
an ultimate judgment on the part of God (13:7 [A]). The angel who holds 
the balance, Dokiel, is said to weigh the righteous deeds and sins “with the 
righteousness of God” (13:10 [A]). The simplistic severity of the process is 
tempered by a subsequent sequence (14:1–15 [A]) where Abraham’s interces-
sion on behalf of the soul whose deeds were equally balanced, and even on 
behalf of souls whose wickedness he had earlier condemned, avails to save 
them through the mercy and goodness of God. A striking feature of the docu-
ment is the “lowest- common- denominator universalism of its soteriology.”73 
No distinction is made between Jew and gentile in regard to the operation of 
divine mercy.74 All stand equal before the judgment of God.

Apocalypse of  Zephaniah. Though a document very partially preserved75 
and of uncertain date and provenance,76 the Apocalypse of Zephaniah shares 
with the Testament of Abraham a preoccupation with the motif of judg-
ment, at least in the preserved portions. As in the Testament of Abraham, 
angels are responsible for recording the good deeds and wicked deeds of 
souls who come up out of the world for judgment. The righteous are then 
recorded by “the Lord Almighty” in “the Book of the Living,”77 meaning 
that they are destined for eternal life (3:6–9). This, however, appears to be a 
preliminary judgment before a final moment when “the Lord Almighty rises 
up in his wrath to destroy the earth and the heavens” (12:5–7). Before this 

70. Nickelsburg, “Eschatology (Early Jewish),” 584–85.
71. The work does not really belong to the testament genre and is difficult to date. The OTP 

editor, E. P. Sanders, suggests a date around 100 CE, plus or minus twenty- five years (see Sanders, 
“Testament of Abraham,” 874–75). Two recensions, A and B, are printed one after the other 
in OTP 1:882–904. Sanders (p. 872) considers the longer, recension A, to be the more original.

72. Recension B 10–11 offers a briefer account of much the same scene.
73. Sanders, “Testament of Abraham,” 877–78.
74. The work coheres with Paul’s accusation in Rom. 2:6–11 in this respect.
75. The OTP editor, O. S. Wintermute, estimates that only one- fourth of the text is likely 

to be preserved in the three fragments available: a brief quotation in Clement of Alexandria’s 
Stromata and two Coptic manuscripts (see Wintermute, “Apocalypse of Zephaniah,” 497).

76. Wintermute (“Apocalypse of Zephaniah,” 501) maintains that there is nothing distinc-
tively Christian in the surviving portions of the text. 

77. For “Book of the Living” (= “Book of Life”), see also Ps. 69:28; Phil. 4:3; Rev. 3:5; 13:8.
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final judgment, however, the fate of those found wanting is not irrevocably 
determined, since the righteous and Abraham petition God’s mercy on their 
behalf (11:1–6). Moreover, the seer himself, when shown the manuscript on 
which his sins had been recorded, flings himself on God’s mercy (7:1–8) and 
receives assurance that he has prevailed (7:9). Thus, while the good deeds of 
the righteous determine their access to salvation, even they, it seems, can be 
saved only by the mercy of God.78

The Dead Sea Scrolls

It is now recognized that many of the documents retrieved at Qumran79 pre-
date the beginnings of the movement or sect that preserved them and so should 
be distinguished from the strictly sectarian literature such as the Community 
Rule and the Habakkuk Commentary.80 Despite the numerous fragments from 
the apocalypses of Daniel and 1 Enoch at Qumran, there is little or no evidence 
that members of the movement themselves composed apocalypses. However, 
with due respect to the diversity of authorship and date, the documents as 
a whole bear witness to a sect or movement apocalyptic in character.81 The 
clearest indication of this stems from the sect’s sense of living at the close 
of the present age preliminary to a massive divine intervention in which, ac-
cording to the War Scroll at least (see also 1QHa XIV, 32–33), they themselves 
would play a significant role. Moreover, major documents of the sect display 
a radical anthropological dualism in which, as totally foreseen and predeter-
mined by God (CD II, 4–10; 1QHa IX, 9–22), two spirits (one of light, one of 
darkness) are currently at war within human beings, including the members 
of the sect (1QS III, 13–IV, 26; 1QHa VI, 22–23; VII, 27–33; 1QM XIII, 9–13; 
4Q544 1 10–14; 4Q548 1 9–16).

Overall, the texts attest that human beings exist constantly under divine 
judgment (CD I, 2; XX, 27–34; see also 1QS X, 11, 18, 20). This belief finds 

78. See Bauckham, “Apocalypses,” 156–60.
79. Save for Thanksgiving Psalms (1QHa), references and quotations from texts of the 

scrolls are from García Martínez and Tigchelaar, The Dead Sea Scrolls Study Edition. Refer-
ences and quotations from Thanksgiving Psalms are from Stegemann, Schuller, and Newsom, 
1QHodayota.

80. See Frey, “The Investigation of the Scrolls,” 517–45.
81. See J. Collins, “The Dead Sea Sect.” For a more nuanced view on the evaluation of the 

sect as an apocalyptic movement, see Knibb, “Apocalypticism and Messianism,” 409–15. Knibb 
(pp. 414–15) maintains that proper observance of the law was far more important to the sect 
than eschatological expectation. Yinger (Paul, Judaism, and Judgment, 136–37) rightly points 
to the historical (and hence this- worldly) nature of the divine judgment to be visited on the evil 
according to the scrolls, especially the War Scroll.
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its most radical expression in the Thanksgiving Psalms, with the deeply pes-
simistic view of the psalmist concerning human capacity for any good (1QHa 
IV, 29–31; IX, 23–25; XV, 39–41; XVIII, 5–6; XXII, 4–5; see also 1QS XI, 9–10). 
Alongside this is the psalmist’s confidence in the abundance of divine mercy and 
compassion that has cleansed him from guilt (1QHa XII, 36–38) and brought 
him into a community that already enjoys communion with the holy angels 
(1QS XI, 7–8; 1QHa XI, 20–23; XIV, 8–18; XIX, 9–17; see also 4Q181 1, 3–4).

This “realized” sense of salvation coexists, however, with a firm expecta-
tion of a final reckoning to come, “a time of wrath . . . to carry out great 
judgments against them” (1QHa VII, 30–33; see also VI, 15–16; XI, 26–37; 
XII, 19–22; XIV, 32–33; 1QS X, 16–19; CD VII, 9–12; 1QpHab X, 3–5; XII, 
14 [“day of judgment”]; XIII, 2–3 [“day of judgment”]; 1QM XI, 14). The 
expectation has chiefly punishment of the wicked in view, but a sequence in 
1QHa XXV implies a more forensic picture:

11 . . . You made known 12 your true judgment. . . . 13 [The h]ost of heaven you 
will judge in heaven 14 and the inhabitants of the earth upon the earth. And also 
[in Sheo]l below you will judge. Against the inhabitants 15 of darkness you will 
bring suit, to declare inno[ce]nt the righteous and declare gu[ilty the wicked], 
for there is none ap[art from] you. (1QHa XXV, 11–15)

Likewise, the Damascus Document appears to envisage the time (forty years) 
between the death of the Teacher and the coming of the Messiah from Aaron 
and Israel (CD XX, 1) as reaching a climax when “the glory of God is mani-
fested to Israel” (XX, 26) in a judgment in which each one “shall be judged in 
the holy council” (XX, 24). Those who were unfaithful will be “cut off from 
the camp” (XX, 26), while those who have remained steadfast and humbly 
confess their sinfulness will experience God’s atonement and “see salvation” 
(XX, 27–34). Thus there appears to be judgment according to works (at least, 
in respect to one’s faithfulness or unfaithfulness; see also 1QpHab VIII, 1–2), 
but even the faithful have need of God’s forgiveness and atonement. The text 
appears to leave open whether this is a heavenly judgment or one the members 
will experience on earth. An earlier passage may fill out the understanding of 
“salvation”: “Those who remained steadfast . . . will acquire eternal life, and 
all the glory of Adam is for them” (CD III, 20; see also 1QS IV, 23; 4Q171 III, 1 
[“all the inheritance of Adam is for them”). A further passage (CD VII, 4–14) 
describes the differing outcomes, “when God visits the earth” (VII, 9), for 
those who “walk . . . in perfect holiness” (VII, 4), who “shall live a thousand 
generations” (VII, 6), and for “those who despise [God’s teachings],” over 
whom God will “empty . . . the punishment of the wicked” (VII, 9).
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The dualistic passage in the Community Rule attributing the origin of evil 
to the presence of two warring spirits within human beings (1QS III, 13–IV, 
26) has toward its end the threat of the final judgment as the overarching mo-
tivation for inducing “the sons of light” to walk according to the dominion 
of the Prince of Light:

18 . . . God, in the mysteries of his knowledge and in the wisdom of his glory, has 
determined an end to the existence of injustice and on the appointed time 19 of 
the visitation he will obliterate it for ever. Then truth shall rise up forever (in) 
the world, for it has been defiled in paths of wickedness during the dominion 
of injustice until 20 the time appointed for the judgment decided. . . . 22 . . . For 
those [of perfect behavior] God has chosen for an everlasting covenant 23 and 
to them shall belong all the glory of Adam. . . . 25 . . . For God has sorted them82 
into equal parts until the appointed end and the new creation. (1QS IV, 18–20, 
22–23, 25)

In the psalm that concludes the Community Rule (1QS X–XI), the speaker 
(instructor) expresses confidence that, “though he belongs to evil humankind, 
to the assembly of wicked flesh” (1QS XI, 9), nonetheless:

11 . . . As for me, if 12 I stumble, the mercies of God shall be my salvation always; 
and if I fall in the sin of the flesh, in the justice of God, which endures eternally, 
shall my judgment [mišpāṭî] be . . . ; 13 . . . he will draw me near in his mercies, 
and by kindnesses set in motion 14 my judgment [mišpāṭî]; he will judge me 
in the justice of his truth, and in his plentiful goodness always atone for all 
my sins; in his justice he will cleanse me from the uncleanness of 15 the human 
being . . . , so that I can give God thanks for his justice. . . . (1QS XI, 11–15)

Although the judgment that the psalmist speaks of here is probably something 
already experienced in a “realized” sense, the future tenses nonetheless express 
the confidence of this continuing into a consummation of judgment to come.83

Closely connected with the issue of judgment is the question as to whether 
the sect looked to a life beyond death, specifically to a resurrection enabling the 
enjoyment of life in the “new creation” in a bodily sense. First, the prospect 
of a judgment leading to contrary outcomes for the righteous and the wicked 
does surely imply an ongoing existence for at least the former. Otherwise, 
the judgment for them would lose all sense of vindication and advantage. 

82. That is, the two spirits— of light and of darkness— in human beings (see 1QS III, 25).
83. The parallels that this text initially appeared to offer to Paul’s sense of the justification of 

the ungodly through the righteousness of God— especially through the translation of mišpaṭ as 
“justification”— are now regarded as overdrawn (see Irons, The Righteousness of  God, 202–5).
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Second, the patent influence on the sect exercised by both the biblical book 
of Daniel and also 1 Enoch, both of which feature the resurrection from the 
dead, makes it likely that the members followed them in this belief as well.84

The collaboration of the members of the sect with angelic powers in the 
punitive victory over opposing powers on earth as set out above all in the War 
Scroll will be simply the earthly expression of an already rendered heavenly 
judgment, as described in the Melchizedek Scroll. The central portion of the 
only column (II) of this scroll substantially preserved, 11Q13 II, 9–14, offers 
a pesher interpretation of Psalm 82:1–2, in which Melchizedek, a God- like 
angelic figure,85 probably to be identified with the archangel Michael,86 will 
administer judgment in the heavenly court over Belial and the spirits of his 
lot. These evil angelic forces have held human beings (“the sons of [light]”) 
captive because of their sins. But Melchizedek will make atonement for those 
held captive, effecting their release at the close of the tenth jubilee (II, 7–8), a 
liberation that “one anointed with the spirit” (II, 18) is to proclaim on earth 
(II, 15–20). Significant here is the fact that a punitive judgment on the hostile 
angelic forces follows a heavenly atonement resulting in release from sin.87

One area where the thought of the movement behind the Qumran scrolls 
closely approaches something generally considered distinctive of Paul con-
cerns the motif of the two ages. The evidence of the Community Rule and 
the Thanksgiving Hymns suggests that entrance into the community brought 
removal from the perverse present age, cleansing of sin by God’s grace, and 
present communion with the heavenly realm. Members remained subject to 
the weakness of the flesh and the onslaughts of evil but could be confident 
that, should they continue to fall, divine atonement remained graciously at 
hand (e.g., 1QS XI, 11–15; 1QHa XI, 20–23), preserving them until the final 
eradication of all hostility to God. Setting aside the essential christological 
dimension, we can find here a notable parity between Paul’s sense of believ-
ers living in the “overlap” of the ages and what may be termed the “realized” 
soteriology evident in the sectarian literature from Qumran.88

84. See Puech, “Immortality and Life after Death,” 515–16; Gathercole, Where Is Boast-
ing?, 96–111.

85. For this assessment of Melchizedek’s status, see Byrne, “Qumran Melchizedek Scroll,” 
125–26. It seems best to distinguish this angelic figure from the “anointed one” who “announces 
the good news” (see Isa. 52:7; 61:1) of release from the captivity mentioned in 11Q13 II, 15, 18.

86. See Byrne, “Qumran Melchizedek Scroll,” 126n14.
87. Much of the hymnic material in the later columns of the War Scroll could be a com-

mentary on this heavenly judgment; see, e.g., 1QM XVII, 5–9.
88. See Stuckenbruck, “Overlapping Ages at Qumran,” arguing that a sense of God’s power 

already effectively operative against evil both past and present was far more widespread in 
representative literature than generally thought to be case (see pp. 323–26).
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