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Preface

Can today’s Christians read the Bible with Martin Luther? Or, 
more accurately, can they hear God’s Word with Martin Lu-
ther? The answer to these questions can be a resounding yes! 

Reading and listening to the Bible with Luther, however, challenges 
our own approaches to Scripture, forcing us to move away from both 
more fundamentalistic and more liberal methods of biblical inter-
pretation. The five essays in this book outline what Luther oZers to 
Christians and discover fresh approaches to Scripture in which God 
may speak anew.

We begin in chapter 1 with one of the most contested subjects 
not only in American Lutheranism but also among other Protestant 
churches: the authority of the Bible. Here, in contrast to a (nonbiblical) 
insistence on an “inerrant and infallible” text, Luther’s treatment of 
the book of James, clouded by centuries of misconstrual, may help 
guide us to hear anew the authoritative center of Scripture as Luther 
experienced it: “Was Christum treibet” (what pushes Christ). This 
interpretive key to Scripture, best summarized by the phrase solus 

Christus (Christ alone), contrasts with Luther’s reticence concerning 
and occasional rejection of the phrase sola Scriptura (Scripture alone), 
which some later Christians invoked to support more literalistic ap-
proaches to Scripture. Indeed, Luther was far more interested in God’s 
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viii  Preface

Word proclaimed and not merely shut up in a book. The church, he 
once said, is a mouth house, not a quill house.

Chapter 2 investigates the related question of method, focusing on 
the approach shared by both Martin Luther and his close colleague 
Philip Melanchthon—namely, distinguishing law and gospel. Here 
we will learn that this distinction, far from being simply a technique 
for separating commands from promises, has specifically to do with 
how God’s Word aZects its hearers. As law, God’s Word keeps order 
and restrains sin in this world (what Melanchthon labeled the civil 
or “first use” of the law), and it reveals sin and puts the old creature 
to death (the theological or “second use” of the law). As gospel, 
God’s Word declares forgiveness and brings to life the new creature 
of faith. Because a “third use” of the law, coined by Melanchthon and 
emphasized by John Calvin, figured in later Lutheran debates of the 
sixteenth century, this chapter will also examine this “use” of the law 
so that readers may discover what Lutherans, at least, meant by such a 
use—namely, the first and second uses of the law applied to believers.

The third chapter then takes up the central interpretative tool for 
hearing God’s Word in Scripture: the inherent weakness of the text, 
which always witnesses to the concomitant weakness of Christ cruci-
fied. Here, more than anywhere else, Luther’s interpretation of Scrip-
ture diverges from other approaches prevalent then and now. Whereas 
the old creature lusts after “the kingdom, power, and glory” and tries 
to turn Scripture into a book that meets its addiction to control, God 
comes in the weakness of words—mirroring the weakness of the 
Word made flesh—and by that very weakness wrests control from 
us and makes us believers. Closely related to Scripture’s weakness 
in Reformation thought is the insistence that Scripture has a center, 
most clearly defined in Romans, and that each biblical book also has 
a focal point from which it may be read.

The fourth chapter looks at another important and disputed area 
of Luther’s biblical thought: his approach to ethics. This essay in-
vestigates four important aspects of Luther’s ethical thinking that, 
while not exhaustive, provide an important outline to some themes 
neglected in ethical deliberations today. Luther and Melanchthon 
championed an approach to equity and balance that called into 
question the merciless application of law (even God’s law) in moral 
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considerations. This concern went hand in hand with his notion of the 
“bound conscience” and provided him with a basis on which to corral 
the human potential for coercive legalism that so often mars Christian 
ethics and obscures the central role of pastoral concerns. Connected 
with these two matters is the central place of faith in Christ, which 
properly norms all Christian behavior and from which all Christian 
conduct arises. Finally, Luther’s ethic was hardly individualistic but 
arose within the Christian community.

The final chapter looks at a single example of Luther’s exegesis 
to give readers a better sense of how many of the principles outlined 
in the earlier chapters actually function. This chapter began as a 
presentation for a conference at St. Andrews University in Scotland. 
It concentrates on Galatians 3:6–14, a particularly important passage 
for Luther’s understanding of law and Christ’s atoning death. One 
can see here just how the authority of a passage, its eZect, and its 
central, foolish point converge to provide Luther with a text’s mean-
ing. By looking at Luther’s commentaries on Galatians from 1519 and 
1535, readers will also get some sense of the variety and continuity in 
Luther’s approach to Scripture and can consider this chapter simply 
an invitation to delve deeper into Luther’s own commentaries and 
sermons on the Bible.

Special thanks are due to Pastor Irving Sandberg, who was in-
strumental in inviting me to speak before the rostered leaders of the 
Northeast Iowa Synod of the Evangelical Lutheran Church in America 
(ELCA) on this topic. From those original talks the first three chapters 
arose. The fourth chapter began as an address to the pastors of the 
New England Synod of the ELCA. In both cases, the questions and 
responses of those leaders have shaped the final product. Portions of 
the fourth chapter regarding the orders of creation and the “bound 
conscience” began as reflections written for the task force for the 
ELCA Studies on Sexuality, of which I was a member from 2002 to 
2009. I am very much indebted to the profound conversations about 
sexual ethics that arose in that task force. In any case, of course, all 
of the statements here are my own.

Timothy J. Wengert
Holy Cross Day, 2012

 Preface
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1

Authority
Putting James in Its Place

This book examines three matters involving the uniquely Lu-
theran way of viewing Scripture—Luther’s understanding of 
authority, method, and interpretation—before concluding 

with a brief look at the complicated question of Luther’s approach to 
ethics and a detailed analysis of his interpretation of a single biblical 
text. This first chapter discusses the issue of authority, the issue about 
which Luther says the least but for which he is, especially among non-
Lutherans, the best known. The next chapter considers the Lutheran 
method of law and gospel. The third chapter looks at the heart of 
actual Lutheran biblical interpretation: the cross. The final two chap-
ters investigate specific examples of Luther’s approach to the Bible at 
work in ethics and in his interpretation of Galatians.

James and Straw

If one says the words Luther and James in the same sentence, Lutherans 
groan and non-Lutheran Protestants roll their eyes. It may come as 
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a surprise, but not much had been written about Luther and James 
(at least in English) until a PhD student at The Lutheran Theological 
Seminary at Philadelphia wrote his dissertation on a closely related 
topic. In a study of English Puritan interpretations of James, Derek 
Cooper discovered that even if these divines of the mid-seventeenth 
century knew nothing else about Martin Luther, they at least knew 
this: he did not like James and had tried to kick it out of the canon 
or at least stick it in an appendix.1 Moreover, they all knew that he 
called it an epistle of straw.

Before we can use what Luther wrote to help us unravel the question 
of authority, we need to know the facts. Luther talked about James 
in two places in his translation of the New Testament, published in 
September 1522: in the general preface to the New Testament and in the 
specific preface to the books of James and Jude. But what few realize is 
that in 1534, while retaining what he said in the preface to James and 
Jude, he deleted his comments about James in the general preface to 
the New Testament from the first and every subsequent edition of the 
complete Bible, and that after 1539 the same comments were removed 
from separate printings of the New Testament. What did he write?

At the end of his 1522 preface to the New Testament, Luther in-
cluded a section entitled “Which Are the Correct and Purest Books 
of the New Testament.” On the basis of criteria that he had intro-
duced earlier in the preface, Luther concluded that the best books 
are the Gospel of John, Paul’s Letters (chief among them Romans), 
and 1 Peter. He suggested to his readers that they read these first and 
most often until they became their daily bread: “For in these you 
will not find much description of Christ’s works and miracles, but 
instead you will find depicted in a masterly way how faith in Christ 
overcomes sin, death, and hell and gives life, righteousness, and sal-
vation, which is the proper meaning of gospel, as you have heard.”2 

1. Derek Cooper, “The Ecumenical Exegete: Thomas Manton’s Commentary on 
James in Relation to Its Protestant Predecessors, Contemporaries and Successors” 
(PhD diss., The Lutheran Theological Seminary at Philadelphia, 2008), now published 
in a revised edition as Thomas Manton: A Guided Tour of  the Life and Thought of 

a Puritan Pastor (Phillipsburg, NJ: P&R, 2011). The following paragraphs are based 
on Cooper’s work.

2. WA DB 6:10, 15–19 (=LW 35:362). All translations are the author’s own, unless 
otherwise noted.
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Well and good! For people not used to reading the New Testament 
and perhaps bewildered by its complexity, Luther went for the gold. 
But then he added these words:

In sum, St. John’s Gospel and his first epistle; St. Paul’s letters, especially 
the ones to the Romans, Galatians, and Ephesians; and St. Peter’s first 
epistle are all books that show you Christ, and they all teach what is 
necessary and salutary for you to know, even if you do not see or hear 
any other book or teaching. It is for this reason that James’s epistle is 
in comparison a real strawy epistle, for it has no evangelical character 
about it.3

Note a few things here. First, Luther placed James alongside the 
other New Testament authors, whom (unlike James) he calls saints. 
Second, his main point of contrast was that these books “show you 
Christ.” This was really Luther’s only criterion for judging Scripture, 
so that in contrast he said about James that it “has no evangelical 
character about it.” By that he meant that it preached law, not gospel. 
Third, he used the word “straw” not as some sort of strange German 
insult but as an echo of Paul’s picture in 1 Corinthians 3:12 about 
building on the foundation of Christ with either straw or gold and 
precious stones. James builds on the foundation all right, but he uses 
only straw, in contrast to the gold standard of John, Paul, and Peter.

In the preface to James itself, which remained unaltered in later 
editions of Luther’s translation, Luther provided a bit more detail 
but also some real surprises. First, Luther revealed in the very first 
sentence something that many people today have forgotten: that the 
ancient church was also very skeptical about James: “although it 
was rejected by the ancient church,” he began.4 What Luther did 
not mention is that he was also not the only person in the sixteenth 
century to question the authorship of James. In annotations on the 
Greek New Testament, no less a scholar than Erasmus of Rotterdam 
had done the same. On the basis of Erasmus’s arguments, Tommaso 
de Vio (better known to us as Cardinal Cajetan, who interviewed 
Luther in Augsburg in 1518) also called the authorship and authority 

3. WA DB 6:10, 29–35 (=LW 35:362).
4. WA DB 7:384, 3–4 (=LW 35:395).
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of James into question. So Luther was actually one humanist scholar 
among several who raised questions about James’s authenticity—as 
had several in the ancient church as well.5 Luther was not so much 
going out on a limb as revisiting some old debates in the church with 
a new critical eye.

If discovering that others also questioned James’s authority comes 
as a surprise, what Luther said next is downright shocking: “I praise 
James and hold it to be a good writing because it does not propose 
human teachings but drives God’s law hard.”6 James preaches God’s 
law, not the silly human teachings so beloved by the papacy (and, it 
turns out, by a lot of people who want to defend James’s canonical 
authority). Luther praised James! Despite this good review, Luther then 
entered the actual debate about the apostolicity of James, stating at 
the outset that this was simply his own opinion and that others could 
diZer with him on this matter (no papal decree, this!). He gave two 
reasons for his misgivings, the first of which was new to the debate 
and the second of which only tangentially arose out of traditional 
objections to the book. He then followed that with a theory about 
the book’s composition.

Luther’s first reason for rejecting James was that “it is completely 
contrary to St. Paul and all other Scripture in that it attributes justifi-
cation to works and saying that Abraham was justified by his works 
because he oZered his son, despite the fact that St. Paul teaches the 
opposite in Romans 4, citing Genesis 15 that he is justified by faith 

5. The word humanist, as used in the sixteenth century, did not describe secular-

ists as in today’s English usage but an intellectual movement, begun in Italy during 
the Renaissance, that emphasized writing and speaking polished Latin and reading 
good literature (bonae litterae, “good letters”) and returning to the earliest sources 
in the humanities, theology, medicine, and law (ad fontes, “to the fonts [sources]”). 
As Helmar Junghans and others have shown, Luther was strongly influenced by 
humanism. See Helmar Junghans, Der junge Luther und die Humanisten (Weimar: 
Böhlaus Nachfolger, 1984). In English, see his “Luther’s Development from Biblical 
Humanist to Reformer,” in Helmar Junghans, Martin Luther in Two Centuries 
(St. Paul: Lutheran Brotherhood Foundation Reformation Library, 1992), 1–14. 
Ancient questions about this epistle were preserved in Eusebius, The History of 

the Church from Christ to Constantine, trans. G. A. Williamson (Harmondsworth, 
UK: Penguin, 1965; repr., Minneapolis: Augsburg, 1975), 103 (II, xxiii, 25) and 
134 (III, xxv, 3).

6. WA DB 7:384, 4–6 (=LW 35:395).
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alone, a text that comes before the sacrifice of Isaac.”7 What most 
folks do not remember is that Luther made clear that he was talking 
about the literal texts of Paul and James, which indeed contradict 
one another. However, he knew that some people—probably some 
in his own inner circle—tried to explain the contradiction away. So 
he added, “Although this epistle may perchance be helped and an 
explanatory gloss for justification by works may be found, yet one 
cannot protect it from the fact that it connects the saying of Moses 
in Genesis 15 to works,” when that was not what Moses intended 
at all.8 This kind of weakness, he concluded, shows that it was not 
apostolic. Thus, the issue for Luther was not so much James’s teach-
ing about works, which could be made to agree with Paul, but its 
clumsy misuse of Scripture.

Luther’s second suspicion about James could be summarized in 
a single German phrase: apostolicity has to do with “Was Christum 

treibet,” whatever emphasizes, drives, or pushes Christ.9 Luther re-
jected the apostolicity of this letter,

second, because it tries to teach Christians and yet does not mention 
even once with any teaching of any length the suZering, the resurrec-
tion, or the Spirit of Christ. He mentions Christ a few times and yet 
does not teach anything about him but instead talks about general faith 
in God. Indeed, the o�ce of a true apostle is that he preaches about 
Christ’s suZering, resurrection, and o�ce, and lays the foundation 
of this very faith, as Christ himself says in John 15, “You will bear 
witness to me.” And in this all the correctly written holy books agree, 
so that they all preach and emphasize Christ. This is also the proper 
touchstone by which to measure all books, when a person observes 
whether or not they emphasize Christ. Since all Scripture reveals Christ 
(Rom. 3) and since Paul wants to know nothing but Christ (1 Cor. 2), 
whatever does not teach Christ is not apostolic, even if Peter or Paul 
taught it. Or again, what preaches Christ is apostolic, even if Judas, 
Annas, Pilate, and Herod did it.10

7. WA DB 7:384, 9–14 (=LW 35:396).
8. WA DB 7:384, 14–18 (=LW 35:396).
9. The German verb treiben is etymologically related to the English drive but has 

a wide variety of meanings around that central sense of “push” or “drive.”
10. WA DB 7:384, 19–32 (=LW 35:396).
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This is by far the most devastating criticism, one that no one who 
has read James can deny. In other words, excluding the really small 
letters (Jude, 2 and 3 John, Philemon), if somehow only one book of 
the New Testament had survived to the present, it would be virtually 
impossible to know anything about Christ or the Holy Spirit if all one 
had was James. And yet there are people who insist on reading the 
rest of the New Testament through this one skimpy book. Frankly, 
on the basis of its Christology, calling James an epistle of straw was 
a compliment. There is no witness to Jesus Christ, no mention of 
his saving crucifixion and his resurrection, and no discussion at all 
of the Holy Spirit. Luther’s rejection of James had less to do with 
the Reformer’s “odd” reading of Paul on justification (which many 
people now think was wrong anyway) than with the central biblical 
question of the apostolic o�ce.

But far more useful for a discussion of the authority of Scripture 
is what else Luther wrote here, because he gave a remarkable way to 
judge not only Scripture but other Christian writings as well. Sud-
denly, apostolicity—that is, the debate from the ancient church over 
whether an apostle named James wrote James—becomes moot. If 
Judas wrote a book and it pushed Christ, then it is apostolic.11 The 
same criterion Luther used to criticize his Roman opponents and the 
Roman papacy had now become the measuring stick and touchstone 
for Scripture itself.12 Esther did not mention God, so it is a nice story 
but do not confuse it with the gospel.13 In fact, one can also easily 
dismiss much of the pseudepigraphical literature on the basis of this 
criterion. But it also means that Luther has given us a tool for judging 

11. This is why the recent furor over a Gospel of Judas would have seemed so silly 
to Luther. The primary question for an exegete following Luther’s lead can never 
simply be “Who wrote it?” but “Does it push Christ?”

12. For Luther’s criticism of the papacy, see Scott Hendrix, Luther and the Papacy 
(Philadelphia: Fortress, 1984). Whereas at the beginning of the Reformation Luther 
thought that the pope was being misinformed, by 1520 he was convinced that the 
institution of the papacy, because of its claims to authority over the church on earth 
and its Scriptures, had abandoned Christ’s gospel of forgiveness and thus had become 
anti-Christian.

13. This is something Luther mentioned in passing in his debate with Erasmus 
over the freedom of the will. See WA 18:666, 23 (=LW 33:110), explained in detail 
by Heinrich Bornkamm, Luther and the Old Testament, trans. Eric W. and Ruth C. 
Gritsch (Philadelphia: Fortress, 1969), 188n391.
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contemporary works. By Luther’s criterion, the Left Behind series (or 
as I like to call it, the “Home Alone” series) is not worth a person’s 
time, unless perhaps he or she is caught in a lake cabin during a snow-
storm and has already read all of the Danielle Steele on the shelves. 
But even then one may prefer to use them as fuel for the fire. To use 
a diZerent example, a pastor and friend of mine once perused six 
months’ worth of the online sermons of a particularly well-known 
Lutheran megachurch and discovered that not once was Jesus’ death 
and resurrection even mentioned. Talk about strawy preaching! And 
those who use every sermon to turn Jesus into simply an example to 
follow will fare no better.14

Finally, Luther examined the style and content of James. “He 
pushes [emphasizes] the law and its works,”15 Luther wrote, and 
James did it in a very disorderly fashion. Luther suggested that either 
some pious Christian wrote James by stringing together some words 
handed down by disciples of the apostles or James consisted of a 
pious Christian’s sermon recorded by someone else. The fact that the 
author had taken lines from the letters of Peter and Paul (for which 
Luther provided examples) proved to Luther that the author could 
hardly be the apostle and early martyr James but that the book had 
to have been written long after the apostles. Many modern exegetes 
agree.16

In sum, Luther concluded, the author wanted to protect against 
those who trusted in faith without giving any attention to works at 
all, but he just could not pull it oZ. He wanted to accomplish with 
an emphasis on the law what the apostles achieved by stressing love. 
For these reasons, Luther could not put this among the chief books 
but instead stuck it in an appendix of less important books (including 
Jude and Revelation). Still, he refused to criticize those who wanted 
to rehabilitate the book, since it did contain some really good say-
ings—just nothing about the Savior Jesus Christ or the Holy Spirit.

14. Thus, in an earlier section of his preface to the New Testament, Luther warned 
his readers, “Therefore watch out that you do not make a Moses [i.e., lawgiver] out of 
Christ, nor out of the Gospel a book of laws or doctrines, as has happened up until 
now” (WA DB 6:8, 3–4 [=LW 35:360]).

15. WA DB 7:386, 1–2 (=LW 35:396–97).
16. See, for example, Pheme Perkins, First and Second Peter, James, and Jude 

(Louisville: Westminster John Knox, 1995), 83–85, 93–95.
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The Self-Authenticating Scripture

So how does this little foray into Luther’s comments on James help 
with the topic of authority? At this point, it should be quite clear. 
For Luther, scriptural authority was not a precondition for faith but 
a result of it. His understanding of Scripture was thus just the op-
posite of that of many contemporary Christians in America. Luther 
never said, “The Bible says it, I believe it, that settles it,” but just the 
opposite: “Because I believe in Christ, therefore I can judge all things 
through him” (cf. Phil. 4:13). What pushes Christ pushes me. Or, to put 
it another way, when Luther approached Scripture, his first and only 
question was (to quote an old television ad) “Where’s the beef?” or, 
rather (to paraphrase St. Paul), “Where are the gold, pearls, diamonds, 
emeralds, and rubies?” Put still another way: for Luther, Scripture is 
self-authenticating. The Bible is God’s Word because it does God in 
Christ to me, killing the old and raising the new. Luther’s decision 
to make the evangel—the good news—key in judging James calls 
into question all forms of biblical fundamentalism. Before discuss-
ing Luther’s radical insight, however, consider briefly the alternative.

Fundamentalists must start outside Scripture to authenticate it.17 
That is, they begin with a definition of truth that they then apply to 
the biblical text. If the Bible lives up to their definition of truth, it 
is true; if not, it is false. Now, their definition of truth is apophatic; 
that is, it is a definition from negation. In order to be true the Bible 
must not have two things: it must not contain errors and it must not 
contain falsehoods; that is, it must be in-errant and in-fallible, where 
the Latin prefix “in” means “not.” Of course, any such definition 
always results in setting a standard that is humanly impossible to 
meet, so immediately the fundamentalist builds in some obvious ca-
veats: individual copies of the Bible contain scribal errors; there can 
always be errors in transmission and interpretation. However, when 
it comes to questions of content, the Bible contains neither errors nor 
falsehoods, where the measure for both errors and falsehoods arises 
from human definitions brought in to judge Scripture.

17. The best book on American fundamentalism is still George M. Marsden, 
Fundamentalism and American Culture: The Shaping of  Twentieth Century Evangeli-

calism, 1870–1925, 2nd ed. (New York: Oxford, 2006).
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9

There is also a companion di�culty. Who says this collection of 
books is the Bible? Here is where Luther’s challenge was especially 
worrisome and was part of the reason that Luther came in for such 
harsh criticism by seventeenth-century English Puritans. The Bible is 
clearly a historical accident. Thanks to a Jewish council in Jamnia from 
AD 90, a hard-to-date list from the second through fourth century (the 
Muratorian Canon), and the festal letter by Athanasius from AD 367, 
we have a canon. Add to that St. Augustine of Hippo’s famous line, “I 
would not have believed the gospel if the authority of the church had 
not moved me,” and Protestants are in real trouble. No matter how 
one slices it, Augustine seems to put the church above Scripture. First 
believe the church, which formed the canon; then believe the Bible. The 
Roman Catholic theologians debating Protestants never grew tired 
of pointing out the irony. The more the Protestants emphasized the 
authority of the Bible, the more they inadvertently proved the greater 
authority of the church. Of course, Augustine’s comment had nothing 
to do with episcopal or papal authority and everything to do with 
the authority of the church’s witness, the very point Luther was also 
making. Nevertheless, by appealing to the canon of the Bible, once 
again human authority authorizes Scripture.

The fact that fundamentalists so vehemently insist on Scripture’s 
infallibility and inerrancy also has to do with a further aspect of their 
theology: the notion that Scripture contains two kinds of truths, veri-
fiable and nonverifiable. The problem is simple. The fundamentals 
of the Christian faith, to use their term for it, are such things as the 
virgin birth, the bodily resurrection, the substitutionary theory of 
the atonement, along with such doctrines as the Trinity and the two 
natures of Christ. These cannot be verified in any scientific or logical 
way in Scripture but must simply be asserted. No one denies that. To 
vouch for Scripture’s authenticity, however, there are also verifiable 
scientific and historical facts: creation in six days, the flood, Jonah 
swallowed by a whale. Were these shown to be contrary to fact, the 
nonverifiable truths could also no longer be trusted. That is, if the 
world is five billion years old, then there is no God, no Christ, and 
no salvation.18

18. This shows just how rationalistic fundamentalism finally is.
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Finally, the fundamentalists’ approach to Scripture arises out of law. 
After all, the definition of truth is a law. The logic of no errors and no 
falsehoods is the logic of law. The division of truth into two types is 
a fundamental tenet—that is, a law. Moreover, the acceptance of the 
canon of Scripture is a law. Now, to be sure, most laypeople in such 
churches, when they recite the mantra, “The Bible says it, I believe 
it, that settles it,” are not thinking about the prior authorization of 
Scripture. Indeed, they leave that to—well, to whom? To their pastors 
and leaders who tell them what to believe, who teach them how to 
overcome any contradictions, and who insist on the Bible’s authority. 
Thus, at the heart of fundamentalism, as it is currently practiced in 
some American churches, is nothing more than a congregational form 
of papalism, because the actual mantra reads, “My pastor says the 
Bible said it, I believe him, that settles it.” That is the law!

Luther, contrary to all of this, insisted that Scripture was self-
authenticating. It is God’s Word because it “does God” to me.19 James 
gets put into an appendix precisely because all it contains is law—
God’s law, mind you, but law nevertheless. It does not witness to 
what God is doing in Christ and therefore cannot finally do God to a 
person—that is, put the old creature to death and then bring the new 
to life. Or, to put it another way, God’s Word makes believers in Christ 
out of us. When a word does not do that, no matter who the author 
may be, it is not God’s Word and has no—or only limited—authority.

Did this put Luther over Scripture, deciding what is in and what is 
out? Did he, by throwing James in the trunk (or under the Reformation 
bus), become a Lutheran pope? No, for two reasons. First, Luther was 
very careful to state that this was his opinion about James and that he 
did not demand allegiance to it, only to the gospel. Second, Luther’s 
position actually resulted in the very opposite. Luther’s criterion, “Was 

Christum treibet” (what pushes Christ), actually put not only James 
but also Luther under Christ. His criterion for scriptural authority is 
not “Was Lutherum treibet” (what pushes Luther) or, worse yet, “Was 

19. Gerhard Forde, Theology Is for Proclamation (Minneapolis: Fortress, 1990), 
2–8. Forde’s provocative turn of phrase, “to do God to us,” seeks to avoid reducing 
God to attributes (static nouns) and emphasizes that what God did in Christ (die and 
rise again) is what God does to us: kill the old creature and raise up a new creature 
of faith through the Word of law and gospel.
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Lutherus treibet” (what Luther pushes) but “Was Christum treibet” 
(what pushes Christ).

To put it another way, there is a claim to truth that norms Scripture, 
but it is the same norm that norms Luther and any interpreter of Scrip-
ture. Later Protestant scholastic theologians (but not early Lutherans) 
distinguished between Scripture (as an authority and norm over every 
other authority) and creeds and confessions (as authorities subject to 
scriptural authority).20 In some ways, Scripture is that higher authority, 
but in one important way it is not. There is only one authority, and 
that is the crucified and risen One. Only that authority authorizes all 
subsequent authorities, scriptural or otherwise. “Whoever hears you, 
hears me” (Luke 10:16). Paul, Peter, Mary Magdalene, Luther, and 
one’s own pastor are all normed by that very Christ. Thus, by call-
ing James to account, Luther is also at the same time calling himself 
to account. If Luther starts preaching a gospel other than what he 
preached, let him be accursed, to paraphrase Paul’s own self-cursing 
in Galatians 1:8–9.21 This means that “Was Christum treibet” drives 
not just Scripture but the ministry and, in fact, the entire church. 
Moreover, Luther rejected both James and the papacy for the same 
reason: they pushed law, not Christ. The book of James was better 
than the papacy only because it pushed God’s law; the papacy did not.

What happens to the Hebrew Scriptures? Surely, they do not ex-
plicitly push Christ, do they? Luther did not quite face the problem 
that we have, in that he assumed a single, divine author for both 
Testaments and therefore a logic that transcended both.22 He was, 
for instance, convinced that the Trinity was easier to prove from the 
Old Testament than from the New, something that may be hard to 
imagine with a more historicized approach to the Bible. Modern 

20. This is sometimes talked about using the Latin phrases norma normans and 
norma normata, respectively. See Heinrich Schmid, The Doctrinal Theology of  the 

Evangelical Lutheran Church, 3rd ed., trans. Charles A. Hay and Henry E. Jacobs 
(Philadelphia: Lutheran Publication Society, 1876; repr., Minneapolis: Augsburg, 1961), 
38–102; and Werner Elert, The Structure of  Lutheranism, 2nd ed., trans. Walter A. 
Hansen (St. Louis: Concordia, 1962), 179–210.

21. This was a crucial passage in the early debates with Rome, so that Luther 
even used it in his letter to the emperor after the Diet of Worms in 1521. See WA Br 
2:307–10 (=LW 48:203–9).

22. See Bornkamm, Luther and the Old Testament, 195–218.
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training in Scripture, whether conservative or liberal, derives many of 
its insights primarily from Reformed branches of Christianity rather 
than from Lutheran ones. Thus, it is very hard to answer the question 
of the relation of the Testaments without running afoul of some very 
cherished notions about chronology, literary types, covenants, and, 
above all, salvation history. To put it most radically, Luther and those 
who follow his approach prefer saying that the Hebrew Scriptures, 
like the New Testament, gain authority when they too support Chris-
tians in their faith—that is, in their trust of God in Christ. And do 
they ever do that!

To understand how Luther developed his position on this question, 
we need to know what his options were as he commenced lecturing 
on the Bible in 1513 as a professor of theology at the University of 
Wittenberg. One of the first things he did upon entering the classroom 
for the first time as a doctor of the Bible was to explain the medieval 
Quadriga, or fourfold interpretative scheme for Scripture. Using 
the examples of Jerusalem and Babylon, Luther pointed out that 
each biblical text had a literal meaning (cities in the Near East), an 
“allegorical”23 meaning (good or bad people), a tropological (moral) 
meaning (virtues and vices), and an anagogical (future-oriented) 
meaning (rewards and punishment). Indeed, the standard approach 
defined allegoria as anything to do with doctrine and Christ’s re-
lation to the church or the congregation of heretics (hence, with 
faith), tropologia as anything to do with the soul and God (hence, 
with virtues and vices and especially love), and anagogia as any-
thing to do with future blessedness or judgment (and hence with 
hope).24 The medieval exegetical tradition linked three Latin gerunds 
to these three “spiritual” interpretations of the text corresponding 
to the three theological virtues of faith, love, and hope—namely, 
credenda (what must be believed), agenda (what must be done), and 
speranda (what must be hoped for). This implied, as Gerhard Ebel-
ing has noted, that the entire interpretive scheme emerged from the 

23. In English usage, the word allegory is used more generally for any spiritual 
meanings read into a text. Here Luther was using the term quite narrowly to describe 
interpretations that revolve around people in the church in relation to Christ’s teaching.

24. At the same time, Luther read the Old Testament text typologically—that is, 
as having to do chiefly with foreshadowing Christ. See below.
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law.25 What the reader had to believe, do, or hope for was the key to 
understanding the biblical text.

To appreciate fully how Luther developed an approach that diZered 
from its predecessors, the work of James Samuel Preus, for years a 
professor of Reformation history at Indiana University, can help. His 
book From Shadow to Promise26 argued that the breakthrough in 
Luther’s Psalms lectures was a new way of reading the Psalms that, 
in one way, removed Jesus from them in order to allow him to come 
back. In lecturing on the Psalms from 1513 to 1515, Luther discov-
ered what Preus termed “the faithful synagogue.” Immediately before 
Luther, biblical interpreters had begun to argue that there were two 
literal senses of the Psalms: the historical-literal sense dealt with the 
prayers of the people of Israel, and the prophetic-literal sense read 
these same Psalms on Jesus’ lips as prophecies of his suZering, death, 
and resurrection. Although some medieval commentators wanted to 
give equal voice to both meanings, the most important interpreter 
of the Psalms immediately before the Reformation, Faber Stapulen-
sis (Jacques Lefèvre d’Étaples [ca. 1455–1536]), had argued that the 
historical-literal meaning was the killing letter referred to in 2 Corin-
thians 3:6, to be avoided at all costs in favor of the prophetic-literal, 
which contained the life-giving Spirit. For him, Jesus literally prayed 
all of the Psalms, something Luther reiterated by beginning his own 
lectures on the Psalms at the University of Wittenberg in 1513 with a 
“Preface of Jesus Christ.”27

But somewhere in Luther’s lectures on the Psalms and certainly 
by the time he reached Psalm 119, Preus argued, a strange thing hap-
pened. Luther discovered the believer praying for God to act, praying 
for Messiah to come, praying for victory over evil. Suddenly, it was 
not so much Jesus as God’s Son praying the Psalms instead of human 
beings, but human beings, faithful Israel, praying to God. Just as 
the Israelites had prayed for God to intervene on their behalf, so too 
Christians prayed for God to act, not only now but also at the end of 

25. Gerhard Ebeling, “The Beginnings of Luther’s Hermeneutics,” Lutheran 

Quarterly 7 (1993): 129–58, 315–38, 451–68.
26. James Samuel Preus, From Shadow to Promise: Old Testament Interpretation 

from Augustine to the Young Luther (Cambridge, MA: Belknap, 1969).
27. WA 3:12–13 (=LW 10:6–7).
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time with the return of Christ. Indeed, the more Luther discovered 
that the sinner was justified by the mercy of God through faith alone, 
the more he could hear the psalmist’s own voice without having to 
resort to what could be called a “typological move” that made all 
the Psalms speak with Jesus’ voice. To be sure, Christ too prayed 
the Psalms—one thinks particularly of Psalm 22—but he prayed not 
simply for humanity as Savior but with humanity as a fellow believer. 
Thus, what moved Luther’s interpretation of the Psalms was not the 
movement from the Old Testament shadow to the New Testament 
reality but rather the faith-creating promise of God.

This was why Luther could write in 1521 that the Hebrew Scriptures 
were the swaddling clothes in which the Christ Child was wrapped.28 As 
will become clear in chapter 3, however, calling Scripture the manger or 
swaddling bands actually provided a very diZerent approach to Scrip-
ture, one that relied on the foolishness of Scripture when compared 
to reason. “We must be prepared to search and find the Child in the 
manger (that is, in Scripture) so that we hang on tightly to the Word. 
Otherwise there are simply fleeting thoughts from hearsay that do 
not remain firm.”29 Already in his prefatory remarks to the Christmas 
gospel (John 1:1–14) in his Church Postil, Luther gave precedence to 
the Old Testament. “Thus, they [the apostolic writers] base all of their 
preaching on the Old Testament, and there is no word in the New 
Testament for which an Old Testament word does not stand behind 
it, where it was proclaimed beforehand. . . . For the New Testament 
is nothing other than a revelation of the Old Testament, just as when 
someone first had a sealed letter and then broke it open.”30

By 1528, this approach—hearing believers’ cries to God in the 
Psalms—came to full expression in Luther’s preface to his translation 
of the Psalter. He now found true faith in God at the center of this 
remarkable book of the Bible. Thus, he could write:

A human heart is like a ship on a wild sea, driven by the storm winds 
from the four corners of the world. Here it is struck with fear and worry 
about impending disaster; there comes grief and sadness because of 

28. WA 10/1/1:15, 4–5 (=LW 35:122).
29. WA 17/2:312, 17–20.
30. WA 10/1/1:181, 24–182, 1 (=LW 52:41).
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present evil. Here breathes a breeze of hope and of anticipated hap-
piness; there blows security and joy in present blessings. These storm 
winds teach us to speak with earnestness, to open the heart and pour 
out what lies at the bottom of it. He who is stuck in fear and need 
speaks of misfortune quite diZerently from him who floats on joy; and 
he who floats on joy speaks and sings of joy quite diZerently from him 
who is stuck in fear. When a sad man laughs or a glad man weeps, they 
say, he does not do so from the heart; that is, the depths of the heart 
are not open, and what is in them does not come out.

What is the greatest thing in the Psalter but this earnest speaking 
amid these storm winds of every kind? Where does one find finer words 
of joy than in the psalms of praise and thanksgiving? There you look 
into the hearts of all the saints, as into fair and pleasant gardens, yes, 
as into heaven itself. There you see what fine and pleasant flowers of 
the heart spring up from all sorts of fair and happy thoughts toward 
God, because of his blessings. On the other hand, where do you find 
deeper, more sorrowful, more pitiful words of sadness than in the 
psalms of lamentation? There again you look into the hearts of all 
the saints, as into death, yes, as into hell itself. How gloomy and dark 
it is there, with all kinds of troubled forebodings about the wrath of 
God! So too, when they speak of fear and hope, they use such words 
that no painter could so depict for you fear or hope, and no Cicero or 
other orator so portray them.

And that they speak these words to God and with God, this, I re-
peat, is the best thing of all. This gives the words double earnestness 
and life. For when people speak with others about these matters, what 
they say does not come so powerfully from the heart; it does not burn 
and live, is not so urgent. Hence it is that the Psalter is the book of all 
saints; and everyone, in whatever situation they may be, finds in that 
situation psalms and words that fit their case, that suit them, as if they 
were put there just for their sake, so that they could not put it better 
themselves, or find or wish for anything better.31

For Luther, the entire Old Testament was filled with believers and 
sinners, with commands and promises, with terror and comfort. In 
this way, it is simply filled to overflowing with Christ, the Savior of the 

31. The translation by Charles M. Jacobs (revised by E. Theodore Bachmann) 
found in LW 35:255–56, which uses the original preface as published in 1528 (WA 
DB 10/1:100, 33–38 and 102, 1–27).
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world, because it is filled with believers clinging to God’s promises. 
Thus, because the Hebrew Scriptures profess faith in the true God, 
they too fall under Luther’s dictum “Was Christum treibet.”

Sola Scriptura?

Finally, one of the most surprising things about Luther’s view of au-
thority has to do with the famous phrase sola Scriptura.32 There are 
three famous solas—sola Scriptura, sola gratia, and sola fide (Scrip-
ture alone, grace alone, by faith alone)—often used among English-
speaking Lutherans and other Protestants since at least the nineteenth 
century to summarize Luther’s thought. Using the critical Weimar 
edition of Luther’s works online and its search engine, one can now 
determine how often Luther used these phrases in all their permuta-
tions in his Latin works.33 The results? Sola gratia: two hundred times; 
sola fide: twelve hundred times; sola Scriptura: twenty times. Twenty 
times! Moreover, a closer look at those twenty occurrences leads to 
even more surprises. Two are references not to Luther’s writings but 
to his opponents’. Both Cardinal Cajetan in 1518 and Erasmus of Rot-
terdam in 1524 oZered to debate Luther (more or less) on the basis of 
sola Scriptura, using Scripture alone. So that leaves just eighteen cases.

Of these remaining occurrences, some actually undercut the notion 
that Scripture was the only authority for Luther. One of the most strik-
ing came in his famous “Proposition Thirteen.” When in 1519 John 
Eck proposed twelve theses for his debate in Leipzig with Luther (he 
had composed others for his debate with Karlstadt), Luther countered 
by publishing a thirteenth proposition on papal authority, to which 
he oZered a lengthy defense. After a thorough discussion of biblical 
texts, he stated, “So that it would not appear that I am discussing 
Scripture alone,” and went on to recount other authorities that sup-
ported his position.34 Here Luther actually refused to approach the 

32. This section of this chapter has been published in a slightly diZerent form as 
“A Note on ‘Sola Scriptura’ in Martin Luther’s Writings,” Luther-Bulletin 20 (2011): 
21–31.

33. In his German writings, Luther also used some equivalent phrases. For this study, 
however, it is enough to note his use (or lack thereof) of the now-famous Latin terms.

34. WA 2:227, 30–31.
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question of papal authority de iure divino (by divine right), which 
was the theme of his proposition, with Scripture alone!

In 1522, Martin Luther’s attack on Henry VIII and that king’s tract 
defending the seven sacraments included another peculiar reference to 
sola Scriptura. Here Luther distinguished extrabiblical doctrines from 
biblical ones. He provided a list (papacy, conciliar decrees, teachers, 
indulgences, purgatory, the [sacrifice of the] Mass, the universities, 
monastic vows, episcopal idols, human traditions, cult of the saints, 
and new sacraments) of things that Satan had secretly sown in the 
church through his chief idol, the pope. The papacy in particular had 
completely departed from Scripture. Luther then reflected on his own 
life under the papacy, when “I was content to expurgate the Scriptures 
alone [solas Scripturas]” for the sake of papal authority, until Christ 
showed Luther’s spirit a diZerent path.35 Luther described his position 
under papacy as “anything but Scripture.”

One of the most sophisticated rejections of sola Scriptura by Lu-
ther came in his 1522 preface to Philip Melanchthon’s annotations on 
Romans and 1 and 2 Corinthians. By publishing these lecture notes 
on Scripture, which Luther had purloined from Melanchthon, Luther 
seemed to be undermining any call to read Scripture alone.36 After 
praising these annotations, which included the first rhetorical analy-
sis of Paul’s letter to the Romans, Luther then posed Melanchthon’s 
obvious objection to their publication. “You say, ‘Scripture alone 
must be read without commentaries.’ You say this correctly about 
the commentaries of Origen, Jerome, and Thomas [Aquinas]. They 
wrote commentaries in which they handed down their own ideas rather 
than Pauline or Christian ones. Let no one call your annotations a 
commentary but only an index for reading Scripture and knowing 
Christ.”37 Luther had no place in his vocabulary for a reading of 
Scripture that excluded commentary. On the contrary, there was a 
place for indexes to Scripture (that is, something more than Scripture 
alone) precisely because they did not hand down the author’s own 
ideas but only Scripture and Christ. Later, in his Genesis commentary 

35. WA 10/2:186, 40–187, 1.
36. See Timothy J. Wengert, Philip Melanchthon’s Annotationes in Johannem in 

Relation to Its Predecessors and Contemporaries (Geneva: Librairie Droz, 1987), 33.
37. WA 10/2:310, 12–16.
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he stated, “For this reason I hate my books, and I often want to bury 
them because I fear lest the readers stay with them and abandon the 
reading of Scripture, which alone is the font of all wisdom.”38 Note 
that he did not say Scripture was the only wisdom but, using that 
familiar humanist metaphor, the font of it.

Luther also recognized the dangers of claiming to construct doc-
trine on the basis of Scripture alone. In a preface to his lectures on 
Jonah from 1526, appropriately dedicated to his colleague Justus 
Jonas, Luther took aim at those who “promise all things for themselves 
by the sole reading of the Scriptures, and that so presumptuously.”39 
The sola lectio Scripturarum was no compliment in Luther’s mind 
because, as he had already warned Jonas, these people (papists and 
perhaps especially Erasmus) could not separate Scripture’s teaching 
about justification by faith without works from their own distorted 
views. Another example of the same skepticism came in Luther’s 
lectures on 1 John in 1526–27. Again, the context made clear that he 
was not eliminating other authorities but actually discussing how to 
appropriate such authorities into the interpretation of Scripture. He 
began with the remark that “it is very rare that there are pure teach-
ers in the church. Only Scripture is pure.”40 Luther did not, however, 
exclude other authorities, as if he were saying that Scripture alone 
were authoritative. The purity of Scripture had specifically to do with 
justification by faith as opposed to monastic vows—that is, “Was 

Christum treibet!”
Luther faced the same problem in a sermon on Matthew 7 for the 

eighth Sunday after Trinity in 1528. He had to deal with the problem 
of false prophets and the common axiom that Scripture was the book 
of heretics. Despite such sayings, he insisted that “Scripture alone must 
remain.”41 His point? Despite a variety of interpretations of Scripture, 
one was not to let Scripture go but instead notice what kind of inter-
preter was speaking and what the fruits of his or her teaching were. 
Jesus warned his disciples about wolves in sheep’s clothing—that is, 

38. WA 43:93, 40–94, 3 (=LW 3:305–6).
39. WA 19:177.
40. WA 20:745, 2–3 (from the copy of the lecture by Georg Rörer, not used by 

LW 30:295).
41. WA 27:287, 6.
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wolves who claimed legitimate authority (like the papists). Evil might 
begin by using Scripture, but it would always end badly. The bad 
fruits spoken of in this text, he continued, were not simply murder or 
adultery but the mortal sin of the “most beautiful, subtle lies.” Here 
again Luther’s push to figure out the fruit of scriptural interpretation 
pointed his listeners toward distinguishing law and gospel so that 
they asked whether the teaching brought the consolation of faith or 
simply more works. Perhaps one could paraphrase Luther as holding 
to a principle of sola Scriptura et fructus eius (Scripture alone and 
its fruits). Thus for Luther sola Scriptura did not eliminate the use 
of other authorities in this world except with respect to Scripture’s 
own provenance: justification by faith alone.

To be sure, there are places where Luther supported a view of 
“Scripture alone.” However, in each of these cases, he used the phrase 
not abstractly, as if it were a hard and fast principle, but always in rela-
tion to something else. It was Scripture alone, and not the papacy, not 
monasticism, not works righteousness, Luther opined. Thus the very 
criterion Luther used for putting James in an appendix he also used 
with respect to biblical authority. It was always a matter of Scripture 
and its fruits. Moreover, “Scripture alone” was actually a christologi-
cal principle. It was Scripture alone precisely because this book alone 
pushed Christ. Thus, once again, the very principles of interpretation 
and authority at work in Luther’s sophisticated judgment of James 
bore fruit in his use of the phrase sola Scriptura. Indeed, we would 
be better oZ replacing sola Scriptura with the phrase solus Christus 
(Christ alone) and, what amounts to the same thing, solo Verbo, by 
the Word alone—where “the Word” was for Luther not simply the 
Bible but its proclamation.42 Thus, already in 1522 Luther could write 
about the church that it is not a “quill house” but a “mouth house.”43 
God’s Word was God’s Word when proclaimed “for you,” not when 
shut up in a book, where it was good only for others or for nothing.

42. Willem Jan Kooiman, Luther and the Bible, trans. John Schmidt (Philadelphia: 
Muhlenberg, 1961), 42: “Sola scriptura (scripture alone) is the same as solus Christus 
(Christ alone), and that is again the same as sola gratia (grace alone) and sola fide 
(faith alone).”

43. WA 10/1/2:48, 5, cited in Eric W. Gritsch, Martin—God’s Court Jester: Luther 

in Retrospect (Philadelphia: Fortress, 1983), 98.

 Authority:  Putting James in Its Place

(Unpublished manuscript—copyright protected Baker Publishing Group)

Wengert_ReadingBibleLuther_TW_mw.indd   19 7/11/13   3:56 PM

Timothy J. Wengert, Reading the Bible With Martin Luther
Baker Academic, a division of Baker Publishing Group, © 2013. Used by permission.



20

Luther’s 1520 Assertion of  All Articles (against the papal bull of 
excommunication), after pointing out the deficiencies in the church 
fathers, stated, “I do not wish to be considered more learned than 
all [of them], but I wish for Scripture alone to reign. Nor do I wish 
it to be interpreted by my spirit or that of any other human beings, 
but I wish it to be understood through itself and by its own spirit.”44 
That this was hardly a plea for using “Scripture alone” in some sort 
of reductionistic manner was proved by Luther’s next sentence, where 
to justify and authorize his own position he referred to Augustine’s 
appeal to Scripture. Moreover, Luther’s point was not even simply 
allowing one passage in Scripture to interpret another but to allow 
Scripture to be its own interpreter in terms of its chief point (“through 
itself and by its own spirit”). “By its own spirit” refers again to the 
self-authenticating Scripture—that is, with what the law and gospel 
do to people (namely, make them believers, as we will see in chapter 2).

Another sermon also demonstrates admirably how Luther con-
nected faith and Scripture. Preaching on 1 Corinthians 15 on the first 
Wednesday after Easter in 1529, Luther commented on the phrase, 
“according to the Scripture” (1 Cor. 15:3). Reason did not understand 
that “in this stinking body is placed a new life like the sun.” One lis-
tener reverted to Latin in his notes, stating: “To remain in Scripture 
alone nourishes faith.”45 Here again Luther did not oZer a principle 
for constructing theologically true statements but instead appealed 
to nourishing faith: “Was Christum treibet.”

Two conversations preserved in the Table Talk sum up Luther’s 
view of Scripture and its authority. In 1533, Luther looked back at his 
life and talked about what he was going to leave to posterity.

44. WA 7:98, 40–99, 2. In his book on Luther and the Council, Christopher Spehr 
(Luther und das Konzil [Tübingen: Mohr Siebeck, 2010], 261) misconstrues Luther’s 
argument in the Assertio omnium articulorum and assumes that the Reformer had 
narrowed his view of authority to Scripture, when in fact the very passage he cites 
(WA 7:100, 12–14) proves the opposite—namely, that Scripture and the witness of the 
church fathers have authority, just not at the same level: “Nevertheless, through this 
argument [about Scripture] I do not want to take away authority from the Fathers 
and to repay with ingratitude for their holy labors but to place higher the freedom of 
the Spirit and the majesty of the Word of God.”

45. WA 29:331, 15–17 (cf. Martin Luther, The 1529 Holy Week and Easter Sermons 

of  Dr. Martin Luther, trans. Irving L. Sandberg [St. Louis: Concordia, 1999], 175).
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If God wants to take me away this very hour or tomorrow, this is what 
I will leave behind: that I want to acknowledge Christ as my Lord, and 
I do this not only out of Scripture but also out of experience, because 
the name of Christ has often helped me where no one else was able 
to help. So I have on my behalf the substance and the words—that is, 
experience and Scripture—and God has given both to me in very large 
measure. But it has been really bitter for me through assaults—but that 
has also been good for me.46

Scripture and the experience of faith combine to make Luther a 
biblical theologian. Luther also claims that his enemies would never 
be able to withstand the kinds of assaults he has endured.

The second example, this time from 1538, reveals one of the few 
moments where Wittenberg theologians directly discussed the question 
of sola Scriptura. Justus Jonas remarked that “Scripture contains such 
wisdom that one is unable to learn it thoroughly.” Luther replied, “We 
really have to remain students of the Holy Scripture.”47 He went on 
to defy his companions to interpret 1 Peter 4:13 (“Rejoice in tribula-
tions”) and criticized people whom he called Epicureans and arrogant 
know-it-alls who were done with Scripture after one reading.

Thus, Scripture alone, read without faith and the experience of the 
cross, results not in coming to the truth but in leading the weak astray. 
Only when Scripture is approached as the inexhaustible resource that 
it truly is—as God’s Word that kills and makes alive (2 Cor. 3:6) and 
thus as something that will not succumb to our categories, principles, 
or proof texting—will it drive us away from itself and toward faith in 
Christ under the cross. Would that this more lively view of Scripture 
would replace our shibboleths, old and new, with a living encounter 
with our Lord Christ!

46. WA TR 1:240 (no. 518) (=LW 54:94).
47. WA TR 4:27 (no. 3946).
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