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Foreword

In 2010, the world watched for a day and a half 
as 33 Chilean miners were brought to the surface 
of the earth having spent 69 days nearly one-half 
mile underground. The progress was accompanied 
by mini-biographies of each one and video of 
loved ones waiting topside to be reunited with 
these brave men. The buried men lived the first 
17 days of their entombment ignorant of the fact 
that those charged with finding survivors did not 
know whether they were alive or dead under the 
700 million tons of rock that had shifted.

Finally, the last man was lifted from the depths 
of the earth, and they had all been rescued! Each 
had been delivered from certain death and given 
a new chance at life.

The Bible uses the metaphor of rescue to depict 
how God has delivered His children from death 
to life. In Colossians 1:13–14, the apostle Paul 
writes, “He has rescued us from the domain of 
darkness and transferred us into the Kingdom of 
the Son He loves, in whom we have redemption, 
the forgiveness of sins” (hcsb). Two kingdoms are 
positioned against each other, with our eternal 
well-being hanging in the balance. We are born 
into the domain of darkness—separated from 
God. We are dead in the heart of the earth, as it 
were. But then God involved Himself and “res-
cued” us from death and “transferred” us to a new 
Kingdom. The word used for transferred is from 
methistemi, which originally meant deportation 
of a group of men or the removal of a group to 
form a colony. Paul indicates that we have been 
transferred into the Kingdom of God’s Son, our 
Savior, Jesus Christ.

But too many followers of Christ seem to have 
lost the dynamic that we have been transferred 
into the living Kingdom ruled by the King of 
kings. This is in spite of Jesus’ own ministry, 
which began with an emphasis on the Kingdom. 
“After John was arrested, Jesus went to Galilee, 

preaching the good news of God: ‘The time is 
fulfilled, and the kingdom of God has come near. 
Repent and believe in the good news!’ ” (Mark 
1:14–15, hcsb). Jesus’ public teaching was filled 
with references to God’s Kingdom, a Kingdom 
that, according to His own words, had “come 
near.” He said His ability to cast out demons was 
proof the Kingdom of God had “come to” His 
listeners (Matthew 12:28). He made the Kingdom 
the theme of His preaching both before His death 
(Luke 4:43) and after His resurrection (Acts 1:3), 
the focus of numerous parables (Mark 4:26, 30; 
Luke 8:10; 13:18–21), and commended it as the 
priority of our own lives (Matthew 6:33; Luke 
12:31). Without doubt, the Kingdom was an 
important subject to the King.

He reminded His hearers that entrance into 
the Kingdom came about as people humbled 
themselves like little children, and that those who 
would not receive the Kingdom children had no 
other means of entry (Luke 18:17). He went on 
to say that entering into the Kingdom of God 
came through the new birth ( John 3:3). The King 
also warned that rich people would find it very 
difficult to enter the Kingdom (Matthew 19:24), 
while the detested tax collectors and prostitutes 
would enter it sooner (Matthew 21:31).

Not only in the gospels, but in the Acts and 
the epistles, the Kingdom is given priority. The 
Kingdom of God is displayed in righteousness, 
peace, joy and power, but not in eating, drinking 
and talking (Romans 14:17; 1 Corinthians 4:20). 
The early Church preached and testified about 
the Kingdom (Acts 8:12; 20:25; 28:23). It is a 
subject that predates the Church and informs our 
understanding of the Church.

The New Testament proclamation of God’s 
Kingdom was not the first Israel had heard of it. 
The coming Kingdom was the expected promise 
of the Old Testament. Immediately prior to Jesus’ 
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10 — Foreword

ascension, curious as to all that would take place 
next, the disciples asked whether He was about 
to “restore the Kingdom” to Israel. Thousands 
of years before, Moses sang of the reign of God, 
intoning, “The Lord will reign forever and ever!” 
The imperfect form of the Hebrew verb can carry 
the meaning that God, having once demonstrated 
His kingship, now reigns and will continue to 
reign forever. The Kingdom was the subject of the 
ancient prophets as well (Isaiah 9:7; Daniel 4:3).

We do well to remember that the Kingdom is 
both a reality for the here and now and a promise 
to be inherited (Luke 17:21; Galatians 5:21). It is 
a life to be lived and a future to be anticipated. It 
is the blessing of today and the hope of tomorrow. 
The Kingdom is not “dying and going to heaven.” 
Instead it is “Your will be done on Earth as it is 
in heaven.”

For many believers, the reality of the here 
and now too often gives way to the desire of the 
promise to be inherited. This is not to say that 
the coming Kingdom is unimportant; it is the 
end of the mission of God. But believers cannot 
forget the personal and corporate implications of 
Christ’s current reign. We are the visible examples 

of the coming reign of Christ. Our obedience to 
the Scriptures, our life in community, the fruit 
of the Spirit and our love for the Savior all bear 
witness to the kingship of Jesus before billions 
who do not know Him. It is our responsibility 
to help others come to know King Jesus in His 
atoning death and resurrected glory.

Thankfully, R. T. Kendall has given believers 
a monumental blessing in the form of this book 
that explores the entirety of Jesus’ Sermon on the 
Mount. Kendall’s perspective that this is Jesus’ 
seminal teaching on the work of the Holy Spirit 
is a fresh take on how this most famous message 
integrates the reality of God’s Kingdom with the 
ministry of God’s Spirit under the New Covenant.

As you read this book, evaluate the reality of 
God’s Kingdom in your own life. Are the ethics 
of the Kingdom your ethics? Are the values of 
the Kingdom your values? Is the Kingdom of 
God the thing you are seeking first? If so, this is 
a great place to be encouraged; if not, this is a 
great place to start.

ED STETZER, PRESIDENT, LIFEWAY RESEARCH, 

SOUTHERN BAPTIST CONVENTION; AUTHOR, 

COMPELLED BY LOVE  ; WWW.EDSTETZER.COM
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Special Recommendation

I did not know, when I became the pastor of the 
First Baptist Church of Hendersonville, Tennes-
see, in the summer of 2009, that I would at the 
same time become the pastor to R. T. and Louise 
Kendall. I had followed Dr. Kendall’s ministry 
from afar for years. I had read some of his books. 
I had heard about his ministry at the great West-
minster Chapel in London, England. I had no 
idea, until I began talking with the search com-
mittee, that he was a member of First Baptist.

One of the great honors of my life occurred 
a few months ago when R. T. asked if I might 
consider writing a special recommendation for 
his newest book on the Sermon on the Mount. I 
said I would be delighted to do so.

Dr. Kendall e-mailed me an unedited version 
of the book you now hold in your hands. I was 
mesmerized as I read again the words of Jesus in 
this incredible sermon. While it would be foolish 
to say that any human being brought new life to 
the words of our Lord, I believe it would be ac-
curate to say that in this book R. T. Kendall has 
helped me understand the depth of the words that 
our Lord spoke. As you read this book you will be 
humbled at Jesus’ words. You will be challenged. 
You will be energized.

Rather than focus on the commentary that 
Dr. Kendall has written, however, let me take a 
moment and focus on the man. R. T. and Louise 
Kendall are two of the finest people you will ever 
meet. Rarely do we know people with whom we 
agree on every subject; and I am certain there 
are areas in which R. T. and I would disagree. 
There is such a spirit and a kindness about him, 
however, that it draws you to want to know him 
better. He is gracious. He is joyful. He is wise. 
He is intelligent. Most of all, he walks with the 
Lord. To be in Dr. Kendall’s presence is to be in 
the presence of greatness, which is true because 
R. T. has been in the presence of Greatness!

Dr. Kendall is one of the busiest retirees I 
know. This last year he has been in South Af-
rica, the Middle East, Europe and all over North 
America. But on those occasions when he is home 
and sitting in a pew at the First Baptist Church 
of Hendersonville, it is rare that I do not get 
an e-mail or telephone call encouraging me on 
the sermon I preached that day. I am honored 
and thankful to call R. T. and Louise Kendall 
my friends.

You are about to be blessed as you read this 
book!

DR. BRUCE G. CHESSER, SENIOR PASTOR, FIRST 

BAPTIST CHURCH, HENDERSONVILLE, TENNESSEE

(Unpublished manuscript—copyright protected Baker Publishing Group)
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Special Recommendation

My first contact with Dr. R. T. Kendall, or “R. T.” 
as he is affectionately known, was in October 1978 
at the commencement of my pastoral training 
at the London Theological Seminary, founded 
by Dr. Martyn Lloyd-Jones in 1977. That first 
weekend in the capital, my wife and I headed 
straight to Westminster Chapel, London, which 
has always been a special place of pilgrimage for 
evangelicals from many parts of the world due 
to its reputation and influence as an outstand-
ing preaching center. My wife and I were keen 
to hear their recently appointed minister, R. T. 
Kendall, an American already making quite a stir 
in the U.K. His striking style, freshness, courage 
and freedom, as well as his faithful biblical and 
prophetic voice on the greatest needs of the hour, 
were hitting home among discouraged Christians 
who needed to be rallied.

That first Friday evening in London, we at-
tended R. T.’s weekly Bible study on Galatians, 
and were gripped by his authority and clarity as 
he unpacked with relevance and power Paul’s 
“hottest” epistle on the issue of law and grace. 
The same effects occurred again at both Sunday 
services. We were captivated by the power of God’s 
Spirit in such preaching.

This was very different from dull sermons we 
had often heard before. R. T. was loyal to the 
text, and forthright, therefore, in his challenge 
to wrongheaded thinking and legalism, while 
remaining utterly Gospel-centered and thunder-
ing out expansive views of our sovereign God. 
Weekends would never be the same! The grace 
of God was displayed so powerfully that conver-
sions occurred regularly and God’s people were 
increasingly liberated from any unhealthy intro-
spection that had taken their eyes off Christ, then 
brought back to a renewed assurance of salvation 
and deeper joy in their Savior.

R. T.’s originality and stunning preaching 
salvos warned us against settling ever again for 
dull, irrelevant preaching. He was a great role 
model for aspiring preachers, and I have been 
indebted to him ever since for his example and 
provocation to prepare and preach well. One re-
sult was that we never followed our plan to visit 
as many London churches as possible during our 
time in London. Westminster Chapel became a 
magnet and our default position whenever I was 
not preaching myself.

I can honestly say that those two years changed 
our understanding of what preaching God’s Word 
can and should be. It also transformed both of 
our lives. We joined “The Grace Revolution,” 
embracing a new freedom from legalistic religion 
and celebrating our full justification in Christ. We 
rediscovered firsthand the necessity for the Holy 
Spirit’s anointing on our lives and future ministry, 
along with a renewed conviction of the power 
of making Jesus Christ and His cross central to 
church life and to every sermon. Listeners should 
hear the Gospel regularly to meet Jesus again and 
again for the very first time, no matter what the 
Bible text or themes being addressed. Everything 
should lead to Christ.

Ever since those days, R. T. and his delight-
ful wife, Louise, have held a special place in our 
hearts. In 1980 R. T. ordained me into my first 
pastorate in Winchester, and he was instrumen-
tal in initiating our eventual move 21 years later 
from Winchester Family Church to Westminster 
Chapel, at his own retirement on his 25th anniver-
sary in London. His national and international 
ministry was a special gift of God—and from the 
U.S.A.—to our nation.

R. T.’s influence on British churches and 
movements is incalculable. He has spoken at 
nearly every major conference, convention or 
Bible Week in Britain. He is a major blessing 
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wherever he goes. A prolific author of more than 
fifty outstanding books, including many major 
classics, R. T. has restored a love for God and 
the Bible to countless lives. I still recall the joy 
of reading his first book on Jonah. Now I have 
just finished this one on “the greatest sermon ever 
preached.” In my view it is R. T.’s magnum opus.

This volume is a majestic treatment of the 
Sermon on the Mount. Packed with fascination 
and rich scriptural truth, it displays R. T.’s preach-
ing skills to the full, in a style reminiscent of the 
sermons of Martyn Lloyd-Jones, in that he takes a 
microscopic and leisurely approach to the details 
of the text, then draws out profound teaching and 

messages from every word and sentence. These ser-
mons are rich with insight, luminous thought and 
awesome power to touch hearts and consciences 
deeply. In them we meet Jesus.

Christ’s condensed “Kingdom Manifesto” de-
serves such serious treatment by a master preacher. 
This is vintage R. T., a great work that joins the 
elite ranks of those who have taken Jesus’ words 
seriously and been enabled to let them loose on 
a needy world so they are heard once more in 
surprise and awe. Christ Himself speaks in this 
fine book. Who wouldn’t want to listen afresh to 
what He has to say?

GREG HASLAM, SENIOR PASTOR, 

WESTMINSTER CHAPEL, LONDON

Special Recommendation — 13
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Preface

Not long ago I was asked to write an article on 
the book that had the greatest influence on me. I 
knew in an instant what that book was. It was Dr. 
D. Martyn Lloyd-Jones’s Sermon on the Mount. 
The two volumes, based on his preaching of Mat-
thew 5–7 at Westminster Chapel in London in 
the early 1950s, were given to me by the late 
Ernest Reisinger when I was a pastor in Ohio in 
1963. I was 28 years old. Reading those sermons 
transformed both my thinking and preaching 
style. I was never to be the same again.

Dr. Lloyd-Jones’s book helped me in two ways. 
First, it helped refine my theology, and second, it 
turned me into an expository preacher. I wrote 
opposite the title page, which Dr. Lloyd-Jones 
himself signed for me on July 30, 1963, “What 
I have read in this book has had a greater singular 
influence on me than any other book I can think 
of. . . . This book crossing my path has been one 
of the outstanding events of my life. It came to 
me when I needed it most.”

Had you told me then that one day I, too, 
would be publishing my own sermons on Mat-
thew 5–7, preached also at Westminster Chapel, 
I would have laughed you to scorn! And yet I 
remember the day I was unpacking my books 
and putting them on shelves in our new home 
in London, and came across the aforementioned 
two volumes. I immediately phoned the Doctor 
(as we all called him), read to him what I wrote 
opposite the title page and reminded him of the 
day he signed my book. “It is marvelous in our 
eyes,” he responded, noting that neither of us 
could have predicted such a turn of events—that 
one day I would be in his pulpit.

Rightly or wrongly, I always felt it was his 
pulpit. I never felt worthy to follow him. He was 
clearly the greatest Bible expositor in the twentieth 
century and, for all I know, in Church history.

You will ask: Then why publish these sermons? 
Should not people merely read Dr. Lloyd-Jones’s 
sermons? First, people in various parts of the 
world may not have easy access to them. Sec-
ond, Dr. Lloyd-Jones’s own view of the Mosaic 
Law and of Jesus’ interpretation of it changed a 
few years after he preached the original sermons 
that were made into those two volumes. “There 
were things I said then I would not say now,” 
he admitted to me. He added that a lot of what 
he said was aimed at attacking a particular kind 
of teaching that was popular at that time. I had 
the advantage of discussing with him his most 
mature views before he died. As a matter of fact, 
people said to me when I was teaching Galatians 
on Friday nights at Westminster Chapel, “You are 
teaching things Dr. Lloyd-Jones did not teach us.” 
And this was when he was still alive! So I related to 
him what people said to me. He smiled. “Things 
are clearer to me now than they were then,” he 
replied, referring to his understanding of the Law, 
especially Romans 7.

Dr. Martyn Lloyd-Jones was my mentor. He 
taught me so much, mostly how to think. There 
is not a word in my exposition of the Sermon on 
the Mount but what was a filling out of his own 
views. I am not saying that all I preached and all 
I did during my 25 years in London would have 
had Dr. Lloyd-Jones’s approval. But I do say that 
my teaching of the Sermon on the Mount was 
consistent with what he believed about the Law 
and the Gospel at the end of his life. I always felt 
I was being true to the way he taught me to think.

I have dedicated this book in honor of my 
beloved friend and mentor, Dr. Martyn Lloyd-
Jones. I look forward to seeing him again one day. 
Sometimes I can hardly wait.

I thank my former secretary, Mrs. Beryl 
Grogan, for typing up the sermons from a tape 
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recorder. I have, however, edited them to make 
them easier to read. My greater debt, as always, 
is to my wife, Louise, who was my faithful, lov-
ing supporter and critic during those years at 
the Chapel. We miss the Chapel and our friends 

there so much. Most of all, I pray that what I 
have taught will be a blessing to you and bring 
glory to God.

R. T. KENDALL

HENDERSONVILLE, TENNESSEE

Preface — 15
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Introduction

“Jesus, yes. Paul, no.” This phrase sums up the 
feeling and bias of quite a number of biblical 
scholars over quite a long time. The idea is this: 
We love the teachings of Jesus, but we certainly 
do not love the writings of Paul. Some go so far as 
to say, “If only Paul had never come along, Chris-
tianity would have been better off.” It was Paul 
who messed things up, say these people. “If only 
we had merely the four gospels—Matthew, Mark, 
Luke and John.” Some of these people are less 
happy with John. What about Acts? They aren’t 
thrilled with Acts, either. But the worst thing 
to happen to the Church, it is alleged, was the 
conversion of Saul of Tarsus and the emergence 
of his subsequent teachings, when he was called 
the apostle Paul. We need to get “back to Jesus,” 
say some of these people, and to understand Jesus 
as though Paul had never come along.

I reply: You cannot understand the Sermon on 
the Mount apart from the understanding of the 
Law that Paul gave the Church. Jesus’ interpreta-
tion of the Law was made clearer to us by Paul’s 
teaching on Galatians and Romans in particular.

There are those who want to build their 
theology totally, entirely and exclusively on the 
teachings of Jesus, as if there were no Paul. They 

are sometimes called “red letter” Christians, refer-
ring to Bibles that print the words of Jesus in red. 
It is as though the very words of Jesus are the only 
teachings we should trust and not the rest of the 
New Testament.

You might think, then, that my own book on 
the Sermon on the Mount would be acceptable to 
“red letter” Christians since it is an exposition of 
the words of Jesus in Matthew 5–7. I could wish 
for this, but the truth is, I regard the epistles of 
Paul as inspired as the words of Jesus. I do not 
believe you and I can understand the Sermon on 
the Mount apart from Paul’s input. My interpreta-
tion of the Sermon on the Mount would not be 
possible without Paul’s teaching.

There is more: The Sermon on the Mount 
would be impossible to understand apart from 
the Holy Spirit. All that Jesus taught was under 
the assumption that the Holy Spirit would fall 
on the Church after His death, resurrection and 
ascension—and that He, the Holy Spirit, would 
make sense out of Jesus’ teachings.

I take the position that the Sermon on the 
Mount is in the main Jesus’ doctrine of the Holy 
Spirit.
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1. The Sermon on the Mount and the Holy Spirit

For I tell you that unless your righteousness surpasses that of the Pharisees and 
the teachers of the law, you will certainly not enter the kingdom of heaven.

MATTHEW 5:20

It was Saint Augustine (354–430) who gave the 
name “Sermon on the Mount” to Jesus’ teaching 
in Matthew 5–7. It is a title that stuck. John Stott 
reckons that this sermon is the best-known part 
of the teaching of Jesus but, arguably, the least 
understood—and, certainly, the least obeyed.

Dr. Martyn Lloyd-Jones stated that if you re-
gard any particular injunction in this sermon as 
impossible, your interpretation and understand-
ing of it must be wrong. “Our Lord taught these 
things,” said Dr. Lloyd-Jones, “and He expects 
us to live them.” He went on to say that Jesus 
lived and practiced what He preached, that the 
apostles also lived this sermon, “and if you take 
the trouble to read the lives of the saints down 
the centuries, and the men who have been most 
greatly used of God, you will find that, every time, 
they have been men who have taken the Sermon 
on the Mount not only seriously but literally.”

A number of interpreters, however, have come 
up with a theological rationale that lets people 
off the hook by ignoring the teaching as relevant 
for us today. There are two extremes. At one end 
you have the liberal view, espoused by Albert 
Schweitzer, that this sermon was an “interim 
ethic.” He argued that Jesus was making excep-
tional demands for an exceptional situation. Jesus, 
said Schweitzer, was expecting the end of history 
to arrive almost immediately, so He told His dis-
ciples to make total sacrifices, like leaving their 
possessions and loving their enemies—sacrifices 
appropriate only for that moment of crisis, as in 
an emergency.

At the other extreme, among those who reject 
the Sermon on the Mount as relevant teaching 
for our daily personal character and conduct, is a 
dispensationalist view. This perspective holds that 
the Sermon on the Mount is not relevant for us 

today, but rather is teaching that will be lived in 
the future Kingdom Age—the millennium after 
Christ comes again. This view, however, com-
pletely misses what Jesus meant by “the kingdom.” 
It also allows for people to dismiss any responsi-
bility to live by Jesus’ teaching in this sermon. If 
one is convinced that the Sermon on the Mount 
isn’t relevant for us today, you can be sure there 
will be no desire or effort to live as Jesus taught.

Jesus’ Doctrine of the Holy Spirit
I take the view that you cannot understand the 
Sermon on the Mount and the Kingdom of 
heaven apart from Jesus’ teaching of the Holy 
Spirit. Although Jesus’ teaching on the Spirit is 
largely found in John 14–16, the Sermon on the 
Mount is a vital part of Jesus’ doctrine of the Holy 
Spirit. And yet Jesus does not explicitly mention 
the Holy Spirit once! But that is exactly what 
Matthew 5–7 is. It is our Lord’s teaching of the 
Kingdom: the way the Law has been fulfilled, 
how the Ten Commandments are applied by the 
Holy Spirit and what true godliness is. The book 
of Esther does not mention God once, but it 
is a very God-centered book. So, too, with the 
Sermon on the Mount. It is showing how the 
Christian life is to be lived, made possible only 
by the Holy Spirit.

As we will see in detail later on, the righ-
teousness that Jesus envisaged for us—namely, a 
holiness that surpasses and outclasses the legalism 
of the Pharisees (Matthew 5:20)—could only be 
fulfilled in us by supernatural help of the Holy 
Spirit. The way Jesus interpreted the Law and the 
way He wants us to fulfill it cannot be carried out 
at the natural level. Such a righteousness—which 
includes blessing and loving our enemies—is pos-
sible, yes, but only by the Holy Spirit.
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Not only that, the whole of the Sermon on the 
Mount is Jesus’ way of unfolding the mission of 
the Holy Spirit in advance of His teaching in John 
14–16. The Holy Spirit is our “Helper” ( John 
15:26; 16:7, esv) and He enables us to manifest 
a level of holy living that the world rarely sees 
but longs to see. Such a glorious, even dazzling 
manner of life is described and explained to us 
in the Sermon on the Mount.

Matthew 5:1 says that when Jesus saw the 
crowds, He went up on a mountain and sat down. 
Matthew said several things about Jesus just before 
coming to the Sermon on the Mount: (1) that 
Jesus went throughout Galilee, teaching in their 
synagogues; (2) that He had already been teach-
ing the Gospel of the Kingdom; (3) that He was 
a great healer of diseases and of those in severe 
pain; (4) that He healed demon-possessed people 
and those having seizures; (5) that news about 
Him spread all over Syria and that large crowds 
also came from Galilee, the Decapolis, Jerusalem, 
Judea and the region across the Jordan (Matthew 
4:23–25). Therefore, when He saw the crowds, 
He went up on a mountainside. “His disciples 
came to him.”

Some take the view that it was only the Twelve 
who heard the Sermon on the Mount—that Jesus’ 
main purpose was to withdraw from the great 
crowds, that He had to escape and thus came 
to this mountain. But the word disciple means 
“follower” (Gr. mathetes), a word that could en-
compass more than the twelve disciples. Besides, 
at the end of the sermon, “the crowds were amazed 
at his teaching” (Matthew 7:28). Matthew clearly 
makes the connection with the crowds referred 
to in Matthew 4:25. Even if the Sermon on the 
Mount was primarily for the Twelve, the multi-
tudes were privileged to hear the whole discourse.

Two Sermons or One?
The place was on the “mountainside.” Michael 
Eaton has done considerable study on this matter 
and reckons that a correct translation could be 
“hilly countryside.” In hot countries, one would 
want to go to a higher territory where it is some-
what cooler. It is thought this was where people 
both had a full vision of Jesus and were able to 
hear Him perfectly. There is an area like this in 
Galilee that you can still see today, just north 

of Capernaum, which provides great acoustics 
when making a speech. It is possibly where Jesus 
originally gave the teaching that became the basis 
for this famous sermon.

But in Luke 6:17, where Jesus taught many 
of the same things as contained in Matthew 5–7, 
the place of the teaching was on “a level place.” 
Does this mean we are talking about two differ-
ent sermons? Probably not. It is not incredulous 
to infer that it was on a level place in the hilly 
countryside to which I have referred. Luke’s ver-
sion is shorter: 30 verses, compared to Matthew’s 
107 verses. Each includes material absent from the 
other. Almost certainly we get only a part of it, 
even in Matthew. It doesn’t take long to read the 
Sermon on the Mount. Dr. Eaton also suggests 
that the original teaching of Jesus may have taken 
several days and that someone, possibly Matthew, 
an ex–tax collector who would have been able 
to take notes, did so. John Calvin (1509–1564) 
observed that the design of both Matthew and 
Luke was to summarize the leading points of the 
doctrine of Christ and that, therefore, it is but 
a brief summary of what Jesus originally said.

When Jesus “sat down” to deliver the Sermon 
on the Mount (Matthew 5:1), He followed the 
rabbinic custom to sit when speaking with au-
thority. In ancient times, sitting had an aura of 
authority more than standing. All rabbis sat when 
they taught. Today teachers and preachers tend to 
stand, but not so much then. This was true not 
only of rabbis but of those in secular authority as 
well. It was an ominous sign when Pontius Pilate 
made up his mind about having Jesus crucified 
and “sat down” on the judge’s seat ( John 19:13).

In the synagogue in Nazareth, Jesus “stood up 
to read,” but when He rolled up the scroll and 
gave it back to the attendant, He “sat down.” 
It was then that the eyes of everyone were “fas-
tened on him,” whereupon Jesus said, “Today 
this scripture is fulfilled in your hearing” (Luke 
4:20–21). Sitting sent a signal to all those who 
witnessed that stunning moment. It almost cer-
tainly sent a signal of authority to those present 
on the mountainside.

Teaching or Preaching?
A sermon is usually thought of with reference 
to preaching. But Jesus “began to teach” (Gr. 
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didasko). Sometimes Jesus “taught,” while some-
times He “preached” (kerusso—Luke 4:44). Is 
there a difference between teaching and preach-
ing? Probably, but it is a technical point; the two 
words can overlap and be used interchangeably. 
In Luke 4:15 Jesus “taught in their synagogues,” 
but in Luke 4:44 He “kept on preaching in the 
synagogues.”

It would seem that the two words could eas-
ily and equally describe what Jesus did when 
He spoke. Teaching, generally, however, should 
be understood as the unfolding, revealing and 
passing on of knowledge. Preaching is essentially 
proclamation, exhortation and application of the 
truth. One can teach and preach simultaneously. 
Back in the hills of my home state, Kentucky, 
they thought the difference between teaching and 
preaching was that the latter was louder!

The Purpose of the Sermon on the 
Mount
The purpose of the Sermon on the Mount is to 
demonstrate the kind of teaching—and the kind 
of living with regard to character and conduct—
that should govern the people of God through 
the power of the Holy Spirit. The Law could not 

produce this kind of living. What the Law could 
not do, “in that it was weakened by the sinful 
nature, God did by sending his own Son in the 
likeness of sinful man to be a sin offering . . . that 
the righteous requirements of the law might be 
fully met in us, who do not live according to the 
sinful nature but according to the Spirit” (Romans 
8:3–4, emphasis mine).

The general theme of the Sermon on the 
Mount is “Kingdom of heaven.” The particular 
theme is the way the Mosaic Law was to be ful-
filled and hence applied by believers through the 
Holy Spirit.

The Structure of the Sermon on the 
Mount
The sermon begins with the Beatitudes—the 
“blessings” promised in Matthew 5:1–12. The 
Beatitudes form Jesus’ “text” for His sermon. A 
preacher often takes a text, a verse in the Bible, 
then explains that verse and applies it. Jesus’ text 
is the verses in Matthew 5:1–12. The rest of the 
Sermon on the Mount is, in varying degrees, His 
application of the Beatitudes. One cannot make 
this style, order or method too rigid. It is only 
Jesus’ general approach as He unfolds the sermon.
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2. The Kingdom of Heaven

Theirs is the kingdom of heaven.

MATTHEW 5:3, 10

As I have mentioned, the theme of Jesus’ teachings 

generally and the Sermon on the Mount particu-

larly is the Kingdom of heaven. The theme is also, 

speaking generally, as I have said, Jesus’ doctrine 

of the Holy Spirit. So, is it possible to preach a 

sermon on the Holy Spirit and never mention 

the name “Holy Spirit”? Jesus does.

Jesus mentions “kingdom of heaven” as such 

six times in the Sermon on the Mount. He calls it 

“his kingdom”—meaning, “Kingdom of God”—

in Matthew 6:33, and refers to the Kingdom in 

the Lord’s Prayer: “Your kingdom come” (Mat-

thew 6:10). Some think there is a distinction 

between the Kingdom of heaven and the King-

dom of God. Wrong. In Matthew 5:3 it is called 

“kingdom of heaven,” while the exact statement 

in Luke 6:20 calls it “kingdom of God.” They are 

the same. However, only in Matthew is it called 

“kingdom of heaven.” In Mark, Luke and John 

it is called “kingdom of God.”

Which word, then, did Jesus use? You must re-

member that Jesus spoke in Aramaic. It is open to 

dispute which term He used, “heaven” or “God.” 

The Aramaic could almost certainly be translated 

either way. There is a Hebrew equivalent that 

means “God dwells” or “God is present.” Since 

heaven was seen as God’s dwelling place, it is 

likely that Matthew, speaking to Jews, chose the 

phrase “kingdom of heaven.”

Jesus was not the first to use these terms. John 

the Baptist used them first: “Repent, for the king-

dom of heaven is near” (Matthew 3:2). And yet 

neither was John the Baptist the first! This phrase 

was used during the Intertestamental Period (the 

era between Malachi and the New Testament). It 

was a “buzz word” and well known by the time 

John the Baptist and Jesus appeared. This does 

not mean that everyone understood it. People 

may have read in their own interpretation when 
they heard it, as the disciples themselves did all 
the time. For example, despite the many times 
Jesus referred to it, the disciples’ question, “Lord, 
are you at this time going to restore the kingdom 
to Israel?” (Acts 1:6) showed they did not have a 
clue what Jesus had been talking about.

Definition of the Kingdom of Heaven
The Kingdom of heaven can have several true 
definitions. This is partly because the phrase is 
used more than one way in the Bible. Sometimes 
the definition is tied to eschatology, as when Paul 
said, “In the presence of God and of Christ Jesus, 
who will judge the living and the dead, and in 
view of his appearing and his kingdom” (2 Timothy 
4:1, emphasis mine). But if I may come to the 
heart of the matter and give the definition that, 
in my opinion, best suits Jesus’ teaching in the 
Sermon on the Mount, it is this: the rule of the 
un-grieved Spirit in the believer.

The Holy Spirit is a person—a very sensitive 
person—who can be grieved (Ephesians 4:30). 
When we grieve the Spirit, we forfeit His con-
scious presence. The Holy Spirit will never leave 
us ( John 14:16), but only when He is un-grieved 
are we promised His conscious presence. This defi-
nition of the Kingdom, as found in the Sermon on 
the Mount, therefore presupposes the conscious 
and enabling presence of God—an equally valid 
definition of the Kingdom. It is the realm of the 
unhindered Spirit. It is what it is like when the 
Holy Spirit is at home in us—like being poor 
in spirit, meek, pure in heart, merciful or perse-
cuted because of Christ. To inherit the Kingdom 
of heaven is therefore to enjoy the blessing and 
conscious indwelling presence of the Holy Spirit.

The Kingdom presupposes a monarch, and 
God Almighty was the sole monarch over ancient 
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Israel. The Prince of Wales refers to his mother, 
Queen Elizabeth, as “the monarch.” In the Old 
Testament the monarch was God, for He alone 
was Israel’s king (1 Samuel 12:12). Moses ex-
claimed, “The Lord will reign for ever and ever” 
(Exodus 15:18, emphasis mine). The prophet 
Isaiah said, “My eyes have seen the King, the 
Lord Almighty” (Isaiah 6:5). King David stated, 
“Your kingdom is an everlasting kingdom, and 
your dominion endures through all generations” 
(Psalm 145:13).

In the New Testament the monarch was Jesus. 
The Magi came from the east asking, “Where is 
the one who has been born king of the Jews?” 
(Matthew 2:2). The angel told the Virgin Mary 
that the child Jesus would “reign over the house 
of Jacob forever; his kingdom will never end” 
(Luke 1:33). Jesus said to Pontius Pilate, “My 
kingdom is not of this world . . . my kingdom is 
from another place” ( John 18:36).

How Jesus Elsewhere Introduced 
and Explained the Kingdom
Jesus began His ministry by announcing that the 
Kingdom of heaven was “near” (Matthew 4:17)—
close at hand—as if before their very eyes. He did 
not then fully explain what He meant by that. 
He spoke of the Kingdom in a manner that only 
made sense by the Holy Spirit.

The parables Jesus later gave were only truly 
understood in the light of Jesus’ death, His resur-
rection, His ascension to heaven and the coming 
of the Spirit from heaven. For example, the state-
ment “the kingdom of God is within you” (Luke 
17:21) may seem perfectly clear to us now, but 
it was understood by the disciples only after the 
coming of the Spirit on the Day of Pentecost. Not 
long before His death on the cross, Jesus said, “I 
have much more to say to you, more than you can 
now bear” ( John 16:12). This referred largely to 
the Spirit. There was simply no way the Kingdom 
of heaven could make sense to the disciples until 
the Holy Spirit came down.

Toward the end of His earthly ministry, Jesus 
explained that the Kingdom of heaven would be 
invisible. Everybody thought such a Kingdom 
would be visible. This is what the disciples wanted 
and hoped for—that King Jesus would overthrow 
Rome and put Israel on the map. When Jesus said 

that the Kingdom of God does not come with 
one’s “careful observation” (Luke 17:20), it was 
not what they wanted to hear. Everybody assumed 
the Kingdom of heaven would be observable and 
tangible.

And yet the Kingdom of heaven would be in-
habitable   ! One could actually live in it. The prom-
ise to the poor in spirit was that the Kingdom of 
heaven was “theirs” (Matthew 5:3). Jesus talked 
about those who would “enter” the Kingdom of 
heaven and those who were “least” or “great” in 
it (Matthew 5:19–20).

The truth is, the Kingdom of heaven was in-
ternal. It would reside in the hearts of believers 
and be inherited only to the degree the un-grieved 
Spirit indwelt them. The apostle Paul summed 
it up: “The kingdom of God is not a matter of 
eating and drinking, but of righteousness, peace 
and joy in the Holy Spirit” (Romans 14:17). Not 
only that, but “the wicked will not inherit the 
kingdom of God” (1 Corinthians 6:9).

And so the Kingdom of God was to be in-
herited. An inheritance is what you receive from 
someone after that person has died. Nobody 
could inherit the Kingdom of God until Jesus 
died. “For this reason Christ is the mediator 
of a new covenant, that those who are called 
may receive the promised eternal inheritance—
now that he has died as a ransom to set them 
free from the sins committed under the first 
covenant” (Hebrews 9:15). The inheritance 
of the Kingdom was given to those whose 
right eousness surpassed that of the Pharisees 
(Matthew 5:20)—but this was not possible apart 
from the Holy Spirit.

The Kingdom Means Salvation—from 
Sin
When Jesus came into Jerusalem on Palm Sun-
day, the crowds shouted, “Hosanna to the Son of 
David! . . . Hosanna in the highest!” (Matthew 
21:9). Hosanna means “Save!” “He saves” or “sal-
va tion.” But the kind of salvation the crowds had 
in mind was an earthly salvation—that is, that 
they would be saved from Rome and the tyranny 
of Caesar. For the disciples, therefore, to men-
tally make the transition from the level of nature 
(earthly salvation) to the level of the Spirit (eternal 
salvation) was no small adjustment.
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The day would come when they realized that 
salvation meant deliverance from sin—that it 
was something that took place in the hearts of 
men and women through reliance upon the 
death of Jesus on the cross—that it was by grace 
through faith (Ephesians 2:8). The Sermon on 
the Mount, therefore, would make no sense until 
a person was “born again,” a work of the Spirit 
that gave initial entrance into the Kingdom of 
God ( John 3:3). Being born again opens one’s 
eyes to see the Sin-bearer: “Just as Moses lifted 
up the snake in the desert, so the Son of Man 
must be lifted up, that everyone who believes 
in him may have eternal life” ( John 3:14–15). 
This opens the way for inheriting the Kingdom 
of God while we live and guarantees eternal life 
in heaven when we die.

The Kingdom Presupposes Sovereignty
The Kingdom by definition presupposes a king. As 
we have seen, this means a monarch or a sovereign. 
The king or queen is a sovereign. The Kingdom 
of God, therefore, presupposes the sovereignty of 
God. Jesus Christ is our Sovereign.

Only a sovereign or monarch has the right 
to choose who comes into their presence. For 
example, those who go to Buckingham Palace are 
those—and only those—who have been invited. 
It is that way also with our Monarch, King Jesus. 
God said to Moses, “I will have mercy on whom 
I will have mercy, and I will have compassion on 
whom I will have compassion” (Exodus 33:19). 
In precisely this same way, as Jesus put it, “No 
one knows the Father except the Son and those 
to whom the Son chooses to reveal him” (Matthew 
11:27, emphasis mine). “For just as the Father 
raises the dead and gives them life, even so the 
Son gives life to whom he is pleased to give it” 
( John 5:21, emphasis mine). In a word: Nobody 
enters the Kingdom by accident, but rather by 
God’s sovereign invitation. And what a wonderful 
invitation it is!

“Congratulations!”
No wonder, then, that Jesus said, “Blessed” are 
the poor in spirit, “blessed” are those who mourn, 
“blessed” are the meek, etc. This is because the 
word “blessed” comes from the Greek makarios—
“happy.” Happy are you to be chosen—that you 

should be earmarked by God to be poor in spirit, 
hungering and thirsting after righteousness, mer-
ciful and persecuted.

“Blessed” means “approval.” But there is more. 
Believe it or not, the word “happiness” comes 
from a word that means “lucky.” I realize the word 
“lucky” has been largely off-limits for Christians, 
but it is a word definitely implied in Luke 10:31, 
when in Jesus’ parable a priest “happened” (Gr. 
sugkuria—“by chance”) to be going down the 
same road where a man had been attacked and 
hurt. This might be called “coincidence.” But 
with God there are no coincidences. The person, 
therefore, who is called “blessed” would be called 
“lucky” by the world. But “blessed” describes the 
person God approves, because our Monarch has 
mercifully and sovereignly given that person grace 
to be poor in spirit, etc.

If God, therefore, has given you sovereign 
mercy, you are indeed “blessed.” Consequently, 
the person who is blessed cannot boast in himself 
or herself, neither can they attribute things to 
“chance” but only to God’s sheer grace. The word 
“blessed” can be summed up in one word: “Con-
gratulations!” Not that we deserve it—quite the 
opposite! And yet when God bestows such grace 
on us, it is as though the angels say, “Congratula-
tions!” We should say to every person born again, 
to every new believer: “Congratulations!” For not 
everyone enters into this happiness.

The Kingdom Is Inseparable from the 
Spirit
It is impossible to grasp the meaning of the King-
dom of heaven—and also to experience it—apart 
from the Holy Spirit. First, we are regenerated 
(born again) by the Holy Spirit. This is how we 
initially enter the Kingdom of heaven. It is the 
sovereign work of the Spirit. It is not what we do 
but what God does. “The wind blows wherever it 
pleases. You hear its sound, but you cannot tell 
where it comes from or where it is going. So it 
is with everyone born of the Spirit” ( John 3:8).

Second, in order to enjoy an inheritance in 
the Kingdom we must enjoy the unhindered, 
unquenched and un-grieved Spirit in our lives. 
As the Dove was at home when alighting on Jesus 
( John 1:32–33), so He must be at home in us. It 
is the un-grieved Spirit who enables us to outclass 
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the righteousness of the teachers of the Law and 
the Pharisees (Matthew 5:20).

I bring this chapter to a close with Dr. Lloyd-
Jones’s observation: “Here is the life to which we 
are called . . . I maintain again that if only every 
Christian in the Church today were living the 

Sermon on the Mount, the great revival for which 
we are praying and longing could already have 
started. Amazing and astounding things would 
happen; the world would be shocked, and men 
and women would be attracted to our Lord and 
Savior Jesus Christ.”
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3. Brokenness

Blessed are the poor in spirit, for theirs is the kingdom of heaven.

MATTHEW 5:3

The sacrifices of God are a broken spirit; a broken and 
contrite heart, O God, you will not despise.

PSALM 51:17

“The way up is down” is a summary of so much 

of what Jesus taught. For example: “And who-

ever humbles himself will be exalted” (Matthew 

23:12).

When invited to an important function, said 

Jesus, “Do not take the place of honor, for a per-

son more distinguished than you may have been 

invited. If so, the host who invited both of you 

will come and say to you, ‘Give this man your 

seat.’ Then, humiliated, you will have to take the 

least important place. But when you are invited, 

take the lowest place, so that when your host 

comes, he will say to you, ‘Friend, move up to 

a better place.’ Then you will be honored in the 

presence of all your fellow guests. For everyone 

who exalts himself will be humbled, and he who 

humbles himself will be exalted” (Luke 14:8–11).

This principle coheres with several proverbs. 

“A man’s pride brings him low, but a man of lowly 

spirit gains honor” (Proverbs 29:23). “Pride goes 

before destruction, a haughty spirit before a fall” 

(Proverbs 16:18). “Humility comes before honor” 

(Proverbs 15:33). Peter summed it up: “Humble 

yourselves, therefore, under God’s mighty hand, 

that he may lift you up in due time” (1 Peter 5:6).

And yet I am still amazed at the opening line 

of this famous sermon: “Blessed are the poor in 

spirit.” In one stroke, strange as it may seem, Jesus 

invites all who are feeling helpless, hopeless, in 

despair, unworthy and totally empty to feel good 

about it. But why? That they may see the true 

value of their condition. They are blessed but 

may not know it!

When one is feeling helpless and hopeless—
and feeling devoid of value and worth—it is hard 
at first to see that this could be a good thing. But 
it is a good thing, says Jesus; be encouraged if this 
is the way you feel. It is precisely what primarily 
qualifies you for the Kingdom of heaven! It is the 
first thing you must show before you can move 
on. It is the equivalent of a credit card, a union 
card or entrance fee; it is the ticket that lets you 
in. Don’t leave home without it! Lose this and you 
are disqualified for the Kingdom of heaven. Show 
this and you are ready to proceed to the most 
glorious invitation ever offered a human being: 
to have the Kingdom of heaven as your own.

Therefore, the opening statement of Jesus’ 
sermon is not addressed to those who are “on 
top,” or in control of themselves, or feeling good 
in themselves. No. It is a word to those who are 
feeling the opposite of that. Therefore, as you 
read these lines, if it happens that you yourself 
feel depleted of confidence, spirituality and good-
ness, and feel that you have no sense of worth, 
read on. There is hope for you. Indeed, God is 
at work on your case.

The Authority of Jesus’ Word
As Jesus began the sermon, the King James Ver-
sion gives us the translation of the original Greek: 
“And he opened his mouth, and taught them, 
saying” (Matthew 5:2). Modern versions tend to 
think it is redundant to translate this, and instead 
simply say, “He began to teach them, saying.” So 
why does Matthew actually say that “he opened 
his mouth”? Answer: It was a Hebrew idiom 
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indicating that something of great importance 
was about to be uttered.

Peter said, “If anyone speaks, he should do it 
as one speaking the very words of God” (“oracles 
of God,” 1 Peter 4:11, kjv). Matthew is letting 
the reader know that the very words of God are 
coming. Although he was pointing out the ob-
vious—that Jesus opened His mouth when He 
spoke—Matthew prepares the Jewish reader for 
a very significant moment. He therefore bothered 
to point out the obvious: that Jesus opened His 
mouth to speak! An authoritative word was at 
hand. And, indeed, when Jesus finished speaking, 
the crowds “were amazed at his teaching, because 
he taught as one who had authority, and not as 
their teachers of the law” (Matthew 7:28–29).

The Anointing of Being “Poor in Spirit”
As we saw earlier, “blessed” means “congratula-
tions.” It also means “approval.” In this case, it 
refers to the approval of God. It comes down to 
one word: anointing. To be “blessed” in the way 
Jesus uses the term, then, means to be under the 
anointing of the Holy Spirit.

The Kingdom of heaven presupposes (1) the 
sovereignty of God—that you have been cho-
sen; (2) the salvation of God—that you have 
been saved; and (3) the Spirit of God—who has 
performed an operation on you. Likewise, Jesus 
shows that the way the Kingdom of heaven is 
“ours” is via the route of our being broken. The 
Kingdom of heaven is the realm of the unhindered 
Spirit, but when the Spirit performs an operation 
on you it means a radical surgery on your own 
spirit. “Poor in spirit” refers to the human spirit; 
it is when you are spiritually impoverished. The 
divine surgery cuts away false illusions you had 
about yourself. It shatters your pride.

Our Lord is saying two things here: (1) If you 
are poor in spirit, God got to you, and (2) if you 
feel totally lost and without hope, God will find 
you. Indeed, He has found you. If, then, you 
feel you are the scum of the earth, that is a very 
good sign! If you are asking, “Will God ever no-
tice somebody as lowly and unpromising as I?” I 
answer: He is on your case.

He is looking high and low over the planet 
for one kind of person—the weak, the rejected, 
the one who feels the most insignificant. He isn’t 

looking for the strong—the one who has no need 
of anything. He is looking for the weak—those 
who know their true need very well indeed. So if 
you feel so utterly impoverished spiritually, God 
has been looking for such a person as you. Yes, He 
is already on your case! Indeed, He has found you!

The quickest way to get God’s attention is 
not by shouting or by demonstrating a show of 
strength, but when you feel you are absolutely 
nothing. To quote from one of my favorite hymns:

Let not conscience make you linger, 
nor of fitness fondly dream;

All the fitness he requireth, is to feel 
your need of Him;

This He gives you; ’tis the Spirit’s rising 
beam!

Joseph Hart (1712–1768)

The Beatitudes: A Ladder
There are important questions that I want to an-
swer before moving on. First, why is this particu-
lar beatitude—of being “poor in spirit”—listed 
first? Answer: It demonstrates that the way up is 
down—that we must begin at the very bottom, 
taking the “lowest seat,” humbling ourselves and 
being humbled, if we intend to enter and inherit 
the Kingdom of heaven. It is the foundation.

Subsequent beatitudes may be called the 
superstructure. Proceeding from brokenness to 
mourning to meekness, etc., is like climbing a 
ladder. We begin with brokenness, and we end up 
with being peacemakers and being persecuted for 
righteousness’ sake. But we start with being poor 
in spirit. The foundation for inheritance in the 
Kingdom, then, is the opposite of pride, haughti-
ness, a lofty feeling of self-worth and arrogance. 
The way not to proceed is to say, “I am rich; I 
have acquired wealth and do not need a thing” 
(Revelation 3:17). If you are saying, “God, look 
at what I can do for You, with all my ability and 
good works,” I say: God will ignore you.

The second question is, why is this beatitude 
stated differently in Luke 6:20? Instead of say-
ing “poor in spirit,” Luke’s version states, simply, 
“Blessed are you who are poor, for yours is the 
kingdom of God.” So, why did Jesus say “poor in 
spirit” in Matthew 5:3 and only “poor” in Luke 
6:20? I don’t know for sure, except to say that 
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both are true. Those who are poor in spirit are 
blessed, that is for certain. But I also know that 
James would agree that the poor—those deprived 
of worldly goods—are primarily blessed. “The 
brother in humble circumstances ought to take 
pride in his high position. But the one who is 
rich should take pride in his low position, be-
cause he will pass away like a wild flower” ( James 
1:9). James believed that the poor man was in 
a “high position” and singularly blessed since 
God has chosen “those who are poor in the eyes 
of the world to be rich in faith and to inherit 
the kingdom he promised those who love him” 
( James 2:5).

I don’t know if anybody has sought to docu-
ment it, but I hear of stories of signs and wonders 
all the time—some of which I know to be true—
that happen in Third World countries. I have 
friends who have personally witnessed miraculous 
healings among the poorest of the poor in Africa 
and India that, for some reason, do not seem 
to happen in the West. It certainly suggests that 
the poor are especially noticed by our heavenly 
Father. And I know that Luke’s version mentions 
poor people. God cares about poor people. Mark 
Twain once commented that God must like poor 
people—He made so many of them! It also may 
be that in much the same way that Jews are first 
in the queue to be offered the Gospel (Romans 
1:16), so the poor stand first in line to be offered 
the Kingdom of heaven.

The third question is, why does the promise 
“theirs is the kingdom of heaven” refer to both 
the “poor in spirit” (Matthew 5:3) and also those 
who are “persecuted because of righteousness” 
(Matthew 5:10)? In other words, why is the con-
sequence of being poor in spirit the same as being 
persecuted for righteousness? The answer is partly 
because we must never outgrow being broken. 
One does not depart from brokenness in order 
to make room for mourning (the next beatitude). 
One stays broken all the way up the ladder.

Furthermore, brokenness is the foundation. 
The subsequent beatitudes form a superstructure 
over the foundation. Jesus shows that the height 
of the superstructure is to be persecuted for righ-
teousness. The consequence of being persecuted 
for righteousness is the Kingdom of heaven—
the same promise as when you are broken. Why? 

Because to inherit the Kingdom of heaven is as 
good as it gets. The Kingdom is the realm of the 
un-grieved Spirit. That is what we enjoy when we 
inherit the Kingdom. It is what we enjoy when 
we are persecuted for righteousness.

The Presence of the Anointing
When Jesus says, “Blessed are the poor in spirit,” 
He is stating God’s opinion. It is what God says 
to the person who is broken. You may not see this 
at first as happiness or blessedness. But God says 
it is. It is God’s affirmation of your spiritual state. 
He is giving you a report card. He says, “If you 
are broken, you are in good shape!” Furthermore, 
people may not see you as blessed or approved of 
God. It is the way God sees you. If you are poor 
in spirit, you are blessed—God says so. Can you 
live with God’s point of view?

It is much the same as Paul’s teaching of justifi-
cation by faith. Our faith counts for righteousness 
(Romans 4:5). It is imputed; righteousness is put 
to our credit. It is what God says—He declares 
us righteous when we believe in His Son. You 
may not feel righteous. People may not see you 
as righteous. But God does.

So, too, with these beatitudes. God says, 
“Congratulations!” if you are broken. He calls 
you blessed. You have His approval, if no one 
else’s. In fact, in this first beatitude Jesus is vir-
tually saying, “You don’t realize how happy you 
are!” For this is entering in at the narrow gate 
that leads to life, “and only a few find it” (Mat-
thew 7:13–14).

Being poor in spirit is a state that defies a 
natural explanation. It is as supernatural as the 
dead being raised, the blind being healed or the 
deaf being able to hear. If you are poor in spirit, 
God has already worked on you as powerfully 
as raising a person from the dead. After all, says 
Paul, “You were dead in your transgressions and 
sins” but you have been “raised” and are seated 
“in the heavenly realms in Christ Jesus” (Ephe-
sians 2:1, 6).

The Proof of the Anointing
If you are poor in spirit—broken—you are under 
the anointing. The anointing of the Holy Spirit 
is offered to everybody. It is not something only 
a preacher needs in the pulpit. “You have an 
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anointing from the Holy One, and all of you 
know the truth” (1 John 2:20).

The anointing is offered to every believer. The 
first evidence: being poor in spirit. As for the 
poor, they, too, need to be poor in spirit to be 
saved. Being a poor man or woman does not in 
and by itself qualify you for salvation. It means 
that you get God’s attention more quickly than 
anybody else.

Being poor in spirit is the way King David 
felt after being exposed and convicted of his sin 
of adultery with Bathsheba (2 Samuel 11:2–5). 
But David repented after being confronted by 
Nathan the prophet (2 Samuel 12:7–13). He 
prayed, “Have mercy on me, O God, according 
to your unfailing love; according to your great 
compassion blot out my transgressions. . . . for 
I know my transgressions, and my sin is always 
before me. . . . the sacrifices of God are a broken 
spirit; a broken and contrite heart, O God, you 
will not despise” (Psalm 51:1–2, 3, 17).

Brokenness is evident when you realize you 
have no bargaining power with God. You can do 
only one thing: ask for mercy. You ask for mercy 
when you have nothing to give in exchange, you 
have nothing to offer. You are spiritually bank-
rupt. That is when you know your real need—
mercy. You can’t broker a deal with God. You 
simply come empty before Him and beg Him for 
mercy. When you realize that God said, “I will 
have mercy on whom I will have mercy” (Exodus 
33:19), you can also see why the meaning of bless-
edness is “congratulations!” For it is a wonderful 
thing when God bestows mercy. It is what you 
must ask for in seeking to get right with the God 
of the Bible. That is what David did. It is what 
every backslider must do. It is what anybody must 
do to enter the Kingdom of heaven.

Nothing in my hand I bring, simply to 
Thy cross I cling;

Naked, come to Thee for dress; help-
less, look to Thee for grace;

Foul, I to the fountain fly; wash me 
Saviour, or I die.

Augustus Toplady (1740–1778)

The opposite of this is when you feel righteous 
in yourself, like the Pharisee. He prayed, “God, I 

thank you that I am not like other men—robbers, 
evildoers, adulterers. . . . I fast twice a week and 
give a tenth of all I get.” Such a person was not 
justified before God, said Jesus—only the one who 
prays, “God, have mercy on me, a sinner” (Luke 
18:11–14). Such a person has been softened by 
the Holy Spirit. It happens when God takes the 
hard, arrogant heart and the person sees his or 
her sinfulness before Him. It is when one is truly 
slain in the Spirit.

It means an absence of defensiveness. You are 
no longer explaining yourself, excusing yourself. 
It is the absence of being judgmental. There will 
be no pointing of the finger when you are broken. 
The one who points the finger needs to be broken!

The Paradox of the Anointing
Being poor in spirit is the way you get God’s at-
tention—and yet it shows in one stroke that God 
got your attention! When you are broken, you are 
needing and seeking God’s attention. Yet it shows 
simultaneously He got what He wanted—you! 
The whole time He was seeking you.

Here is another paradox of the anointing of 
brokenness: It is the first step a person must take 
in becoming a Christian, but also the first step for 
a returning backslider, as we saw in the example 
of David. The person who comes to Christ in 
faith and the returning backslider have this in 
common: their need of mercy. And this is what 
they must ask for. Furthermore, not only must you 
never try to outgrow being poor in spirit, but you 
never—ever—outgrow the need of mercy. Every 
Christian, no matter how old, knowledgeable or 
godly, when praying to God asks first of all for 
“mercy” (Hebrews 4:16).

Brokenness is both the foundation and the 
superstructure. It is where you begin and it is 
where you end. The immediate consequence of 
brokenness is the Kingdom of heaven. But you 
remain broken all the way up the ladder—from 
mourning, meekness, hungering and thirsting 
after righteousness, being merciful, being pure in 
heart and a peacemaker, to persecution because of 
righteousness. The promise to those being perse-
cuted for righteousness, then, is the same as the 
promise to the one poor in spirit: “theirs is the 
kingdom of heaven” (Matthew 5:3, 10). The bro-
kenness that brings one into the Kingdom leads to 
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the highest level of anointing—namely, the privi-
lege of being persecuted because of righteousness.

The Kingdom of heaven is the greatest pos-
session there is. It is the inheritance to which 
every believer is called. This is the paramount 
theme of the Sermon on the Mount: inheriting 

the Kingdom. The realm of the unhindered, un-
grieved Spirit is the most sublime level of living 
on the planet. It is on offer to every believer. It 
begins with brokenness. And you must never try 
to move on without it, because you must never 
outgrow it.
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